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TO THE CONGREGATION OF S. MARY'S, BIDEFORD. 



Dear Friends, 

In answer to many requests made at the time of the Mission, 
the Morning Instructions and some of the Sermons were left in your 
Rector^s hands for publication. Conscious as I am of their manifold 
imperfections, I must say, that anything like a wide circulation would be 
against my own inclination, although I know those who heard them will 
readily make allowances. If they seem but rough and unpolished in 
many places, others will, I trust, remember they were written rather to be 
spoken than for reading, and that they now appear without any material 
alterations. 

• 

For several thoughts, and one or two whole passages in Nos. i, 
3 and 4 of the Instructions, I am much indebted to some teachings of a 
similar kind by a friend. The Rev. W. F. Bateman, of S. John's, 
Upper Norwood : The Counsel upon '* the Regulated Life" is ahnost 
entirely his. 

May the same Holy Spirit who abundantly blessed the Mission, so 
far as its immediate results were concerned, deepen those results and 
make them permanent May He also assist any of you, who care to read 
what you have already heard, to remember only what He would teach you, 
and blot out from your minds that which is merely my own. 

Yours faithfully in the Lord, 

OSBERT MORDAUNT. 
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PRA YER. 



The Instructions given at this time during the Mission 
will aim at deepening the spiritual life : I say deepening, 
because we take it for granted that in such as you there 
has been a beginning made, perhaps, long ago. Some of 
you may be able to say that, by the Grace of God, there 
has been decided progress ; others will probably acknow- 
ledge that they have met with such a variety of hindrances 
that they cannot admit of much progress ; the spiritual 
life is or has been for long at a standstill ; what they were 
years ago, that they seem to be still. Religious ! oh ! yes, 
desirous to be more so, lovers of Jesus, and wanting to- 
love Him better, but still not advancing. There are 
the higher virtues to be aimed at ; more love, joy, peace^ 
long-suffering, gentleness, goodness, faith, meekness, 
temperance. The fruits of the spirit, where are they? 
Evident some of them, but others sadly wanting. Or 
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I possibly speak to some who have been conscious in 
time past of a religion which had something much more 
real about it than what they have now ; there was more 
of God about them ; they were nearer to their Saviour ; 
more devout, more interested in things above ; yea, their 
affections had a centre then, a truer centre ; but a time 
came when this happy state of things ceased ; not alto- 
gether, it is seldom so with those who are conscious of 
deterioration in the spiritual life, but there has been a 
falling away, a loss of energy and power. 

Whether it be so or not, these instructions will aim at 
raising the tone, and, let me say, the method of your 
spiritual life. The life of the soul is often a miserable 
Csdlure, for want of method. The tone is unsatisfactory, 
not because the will is in the wrong, but because there is 
a lack of system. Rule is not sufficiently studied ; rule 
is a tax upon us at first, and so we shrink from doing 
'many things by rule, which would really be much easier, 
had we the courage to begin in that way. 

Speaking, then, upon the various subjects chosen for 
our meditation at these morning services, I will take it 
for granted that you pray, that you use all the means of 
grace, that you do read the Bible, that you do communi- 
cate (though I know not how often or how seldom) ; and 
I will ask each one of you to observe carefully, and with 
much prayer, the points noticed in which you may need 
improvement, or shall I say rallying. A step forward, a 



decided step, may be taken by one ; a recovery may be 
gained by another. It will be good to remain on your 
knees for awhile, when the service is over each morning, 
and ask God to help you in any way you may discover 
yourself to need special assistance. 

We will take now the subject of Prayer, (i.) We pray, 
but we want to make it more and more the occupation oj 
the heart. What is prayer ? The language of the soul : 
not always, of necessity, the language of the lips, for the 
the Spirit Himself maketh intercessions for us and in us 
with groanings that cannot be uttered ; and ho doubt 
these prayers of the Spirit within us are the best of our 
prayers, because the most truly inspired — suggested by 
God, they come from God, and go the straightest to 
God ; but they take the form of intense longings, groan- 
ings sometimes, without ever quite finding their way into 
formed language ; so that prayer, being such an intensely 
spiritual thing, does not always depend on words, though 
for the most part it must. It is the speaking of a child to its 
Father in Heaven, the communion of the dependent, 
helpless child with the Author and Giver of all that it has. 
It is the close communing of friend with Friend, the out- 
pouring of the soul with all its sorrows and crosses, with 
all its joys and gratitude. It is the laying the very con- 
tents of the innermost man before the mercy seat, the 
offering of the sweet savour of a loving heart to God. 
Briefly, that is prayer. Anything short of this may be a 
petition, or a repetition, or a dutiful rehearsing of forms, 
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a saying of words we should not like to miss saying, but 
not strictly — not in reality — prayer. The question for 
some of us is this — Is it often, or usually, with us a matter 
of saying or praying? (It is hard, impossible, to keep 
one's thoughts from wandering at times ; there can be no 
complete cure for that so long as we are in the flesh.) It 
is most important first to enquire how much is said, duti- 
fiilly said, if you like, how much prayed. Do you love 
to pray ? The reality of prayer must depend upon our 
delight in it Is your daily communing with the Father 
the spontaneous outpouring of a love which will not be 
denied making its wishes known ? How far are you 
attached to prayer as a treasure of great price ? Do you 
long for the evening hour to come, when you may be 
alone with God ? Would you rather give up an evening 
engagement than shorten the time of prayer ? Which 
converse do we love the best, the converse of ordinary 
conversation with the friend we trust, or with those we 
like to see much of, or the converse in our own chamber 
alone with God ? Which do we value most, derive most 
satisfaction from — the talk in the drawing-room or parlour 
over the events of the past day, or the plans for 
to-morrow, or the communion a little later on with our 
Father ? Is one so pleasant, so full of heart and energy ? 
Oh ! yes, so interesting : the other not left undone, but 
not much desired, not much looked forward to, and when 
the time comes, how often the prayers are a weariness, 
the fire of love is not in them. This is a fair test of the 



spirit for prayer we have within us. If it is a privilege to 
hold communion with the Father or with our Lord, that 
privilege will be looked forward to with some interest ; we 
shall go down on our knees with the intention of draw- 
ing so nigh unto Him that ere we rise we shall have 
touched the very hem of His garment and drawn virtue 
from Him — yea, though we be distracted, though we be 
plagued with wanderings, we shall not rise without hold- 
ing some real conscious converse with God. The heart 
will have been occupied with Him, and with no one and 
nothing else for a while. Consider whether you value 
prayer sufficiently. Ask that you may love to converse 
with God more than you do ? " Lord, teach us to pray." 
Why did they say this ? They had forms ; they did pray : 
surely they saw and observed something about His " com- 
munion " which struck them as needful for their own. 

(2) Prayer to be real must lie in the strength of our wishes • 
We must wish for the things we ask for. Many words 
are said by habit as prayers which do not contain any 
very definite desire belonging to the heart from which they 
are supposed to issue. The child in its simplicity runs 
to an earthly father, and asks a favour — asks because it 
wants, or else it does not ask at all. Oh 1 what a sad 
disproportion there is between the strength of the expres- 
sions put into our mouths by certain prayers and the 
weakness of our wishes ; the words betoken yearnings, 
but the yearnings are not ours. 

Asking, seeking, knocking, all these express earnest 
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wishes of the heart, and probably degrees of earnestness. 
By seeking is possibly meant a perseverance more than 
mere asking, and by knocking, a determination to win a 
blessing yet stronger than the seeking. At all events, 
according to the strength of our wishes so are our pray- 
ers, powerful or weak. Only think what you will da 
sometimes to obtain what you wish. Ay, what lengths 
people will go to gratify a wish. What a test of our 
character our wishes are — our wishes show our hearts. 
" Are there not occasions in life in which some secret " 
"wish which we have is one of the deepest of inward sins," 
*' lowering us more than many outward offences would " 
** do?"* Ah I then let us wish for good things, spiritual gifts, 
the highest prizes of the unseen Kingdom ! " We ask and 
have not, and because we ask amiss.'' It may be the asking 
amiss is oftentimes the asking without having any definite 
desire attached to our prayer. Let me suggest, then, as 
another practical point, this morning that you analyse 
your prayers with a view of discovering how much you 
really desire the things you habitually ask for. Take 
your ** usual" prayers (I do not say special or extra ones, 
not what you are minded to pray for specially, that is 
sure to be a wish,) but your ordinary prayers, and think 
as in God's presence how many of them, sentence by sen- 
tence if you can, are your own heartfelt wishes. The 
Lord's Prayer may be treated in this way throughout 
For instance, you say, **Thy Kingdom come." What 

* Rev. J. MozLEY. 
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does your desire (i) for the spread of Christ's Kingdom, 
and the propagation of the Gospel, amount to ? and (2) 
for the end of the world, **Even so come, Lord Jesus." 
Do you love Him enough to love His appearing, and 
therefore to yearn for His coming, as you pray ? Having 
treated all your prayers in this way by analysis, it is as 
well to omit anything you have been saying that looks at 
all like a superfluity; a ** vain repetition " Christ would 
call it. Keep only to what you honestly desire ; keep to 
your wishes ; at all events what is left may be most real. 
You will then think what more you ought to desire, and 
as you desire, by all means lengthen prayer, but to begin 
with, we want only real wishes. Covet earnestly the best 
gifts if you can, but for the present see that you do covet 
in the best sense what you pray for, and coveting, you 
will pray earnestly. This will b6 one help, too, against 
wanderings. We press some matter in the hearing of an 
earthly friend ; we want it attended to, therefore being full 
ofit^ our minds do not wander. 

These are two points then for you to try and raise the 
tone and the spirit of your prayers by. (i) Let it be 
real converse with God, the child breathing out itself to 
the Father. (2) See that your prayers are your desires 
and wishes. 

(3) Now a few words on the rule of prayer. Morning 
and evening, of course — and as regards your morning 
prayers, a hint by way of preparation — do you think 
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upon God when waking? your first thoughts, what are 
they? Before you actually kneel down to say your 
prayers, to what does your mind turn by habit ? To 
reminiscenses of the evening before ? To plans or fore- 
bodings of the day to come ? I know these cannot be 
excluded, but, oh ! it is a great help to prayer in the 
morning if the first thoughts can by habit be given to 
God. You awake, it is by His mercy alone. ** The 
" heart still beating. He gave it thee ; the returning con-" 
** sciousness, the ray of sunlight through the window, the " 
" new day, gifts each one are these from thy Father.*' 
Well, then, give Him back His own for a brief moment. 
Let the waking moment be His. Offer it to Him, and 
with it the coming cares and the fears for the day. " I 
thought upon Thee when I was waking," — " All my fresh 
springs shall be in Thee." This may be done before you 
say your prayers, it will be a great help to them. 

I said a Rule, of course, for morning and evening 
prayer. Have you any for mid-day, or do you pray at all 
then ? If not, I should like to persuade you to. Such 
prayer generally partakes of a different character to the 
usual petitions of morning and evening ; it is useful to 
devote it particularly to intercession. Whatever the sub- 
ject chosen, I am sure I am not asking too much of any 
here. Those who have made the experiment, will bear 
me out that mid-day prayer is most helpful in keeping 
them by God. It helps to steady us, helps us to feel 
that **the day is Thine." Before the mid-day meal or, 
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if you like, at twelve o'clock, is the best time ; " Even- 
ing, morning, and at noon will I pray, and He shall hear 
my voice." Ps. Iv. 17. 

And now we come to Evening Prayer. That is some- 
times the most difficult time to pray, because we are tired 
or sleepy and the strain of the day is upon us. If prayer 
often becomes very difficult owing to weariness or 
drowsiness it is better to have a time fixed earlier in the 
evening, than have ones prayers perpetually spoilt I once 
knew a young person who, finding this to be the case, retired 
awhile for her devotions at half-past eight, instead of saying 
them at the ordinary time, as she went to bed much later. 
This was not always possible but it was her rule and she 
gained her point Anything is better than a lazy habit 
with regard to prayer. We want to bring the best energies 
of the soul, aye, and some energy of the body to bear upon 
it Avoid lazy attitudes. Kneel, but more — kneel 
reverently, and then say what you say reverently and not 
too fast. I fancy sometimes when the angels watch us 
praying they must think us rude to their God ; all we read 
of their holy worship has a wondrous intensity of reverence 
about it Pray then by rule and this will assist in making 
your requests more powerful 

Oh ! the potency of earnest, heartfelt, systematic, rev- 
erent prayer. It opens heaven, it unlocks the heart of 
God : it is the force of all forces in the spiritual world. Be 
sure // is a force, and, being sure, control it aright, 
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pray with the Spirit, pray with the understanding alsa 
Give thyself more completely unto prayer; live in the 
atmosphere of prayer, for there thou shalt discover the 
secrets of the Most High — and things which are hidden 
fix)m the wise and prudent shall be revealed unto thee. 

Lord, teach us to pray as Thou didst teach Thy first 
disciples — teach us to pray more as Thou dost — help us 
to a daily converse with Thee and with Thy Father — and 
teaching us by the light of Thy Holy Spirit how to pray, 
blend our feeble petitions with Thine own mighty power, 
that so asking with Thee we may be heard indeed, and 
given more than either we desire or deserve. 



RELIGION OF THE BODY. 



The popular way in which we are accustomed to preach 
the Christian religion, and indeed to speak about it to 
each other, is sometimes a little misleading. It so often 
makes religion appear as if it were a matter for the soul 
alone : as if the soul alone had to be redeemed, the soul 
alone to be freed from sin, the soul alone to be dedicated 
to God, the soul alone to be saved. The popular idea of 
Christ's work does not certainly connect the whole being 
and person of man as it should with the scheme of Re- 
demption. Do we not, many of us, suppose our religion 
to be so entirely a spiritual thing, that the body, the poor 
corruptible body, can scarce have much to do with it ? 
Yet the body is to be God's for ever, and is God's now — 
and it is the sam^ body throughout : though it be sown 
in the earth and see corruption, it will rise in some 
mysterious sense the same. We shall rise with our own 
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bodies, aye, and to give account for the works done in 
the body. I am inclined to think the body will be the 
first of all things at the Great Day to give evidence either 
for or against us — it does so now very often — before any- 
thing else. Indeed, we have only to glance at the New 
Testament passages which concern the Christian's body, 
and compare them with our Liturgy, and we must be con- 
vinced that any idea of the Gospel 'vhich puts the body 
at all in the background must be a mistaken one. 

We will meditate with reverence on the sanctity of the 
body, and then see what such thoughts may lead us to. 
Jesus is the Saviour of the body, and in return, we are 
to present that body a living sacrifice unto Him. Again, 
the body is the temple of the Holy Ghost, the very dwell- 
ing place of God. Again, there is a marvellous and 
vital connection between the person of our Lord Himself 
and the bodies of His children. You know how this is 
recognised in the Communion Office — ** The Body of 
our Lord Jesus Christ" and **The Blood of our Lord 
Jesus Christ preserve //ly body and soul," not thy soul 
only, *' unto everlasting life." This is a great mystery : 
but the Holy Communion has much to do with the body— 
** Grant us so to eat" — but with what purpose ? " that our 
bodies may be made clean by His body." Besides the 
cleansing wrought now, there can be no doubt that our 
Resurrection unto life depends upon this partaking of the 
body of Christ. He communicates to us the germ of the 
coming glorious body. He is already laying within us 
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the leaven which is finally to issue in the manifestation of 
glory. ** I will raise him up at the last day." But whom ? 
"He thateateth my flesh and drinketh my blood." Here- 
after the body will be a spiritual body, it will shake off 
its present shell of corruptible material. But mark — t^e 
elements of the spiritual property or faculty which will then 
appear J have to be sown now^ in body as well as in soul, 
** The body of Jesus cleanse thy body and preserve thy 
body." It is a necessity, if our bodies are to be like His, 
that we should have the communion of His body now. 

I would try and shew you upon this, that there is not 
only a religion of the body, but a religion for each one of 
its members. If the body belongs to God, is tenanted 
by God, is preserved by God the Son, even unto the 
Resurrection, it follows that every member, hands, feet, 
eyes, ears, tongue, belong to Him likewise, and must be 
used in His service. It follows also that directly any of 
these members lend themselves to sin, they defile, and 
therefore endanger, the whole temple of which they 
are a part. That is what St. Paul pleads for so earnestly 
(i Cor. iii. vi. and in Romans vi.), that we should give all 
our members to God, and no longer suffer them to be 
slaves unto sin — " What, know ye not that your body is 
the temple of the Holy Ghost?" ** Let not sin reign in 
your body." And when he has shewn the sanctity of the 
body, he goes on to ask that every separate member should 
be kept holy too — ** Neither yield ye your members as 
instruments of unrighteousness unto sin, but yield your- 
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selves unto God, as those that are alive from the dead, 
and your members as instruments of righteousness unto 
God" 

Now before I ask you whether your body is dedicated 
to God as it might be, as it must be, please glance at this 
very serious subject by the light of our dear Lord's Pas- 
sion. Look at Him hanging on the Cross. Look at that 
sacred Body stretched upon the tree of shame. What 
became of its members ? They all suffered : but just 
follow me briefly through their sufferings, and you will see 
a reason for the entire dedication of the Christian's body. 
Is it altogether a fanciful idea that the death by cruci- 
fixion was chosen for the Atonement because in that way 
Jesus must suffer more completely for us in evety member 
than He could have in any other way ? Put aside for a 
moment the sufferings of His soul, is it altogether fancy 
that He was made to agonize in every member of His 
sacred Body, to atone for every sin committed by those 
who yield their members servants to unrighteousness? 
Were not His arms outstretched and his hands pierced 
with the cruel nails for the sins our hands must have 
answered for? What countless sins those two members 
of the body, "the hands," have lent themselves to. In 
how many sins against the sixth and seventh, or the 
eighth and ninth commandments the hands have some- 
thing to do. Ah ! if we think only, some of us of the 
things, we have written which have grieved Him. A good 
hand-writing ? It cannot be good (though it may seem 



so) unless the member has been consecrated to Him— 
then it is safe in the matter of letter- writing, **Take 
heed lest thine hand offend Thee." 

Then His feet, were they also nailed to the wood, 
transfixed in pain, cramped, tied down, immoveable, for 
the sins our feet have hurried us to commit ? How the 
feet have carried us into temptation again and again, 
when conscience asked us not to go. When we hasten 
hither or thither against the voice within, the feet are the 
instruments of unrighteousness. 

And what did He not suffer in other members ? The 
tongue, the ear, the eye : the tongue scarce cleaving to 
His gums, the thirst • so withering and parching, never 
so grievous, we are told, as during punishment by cruci- 
fixion — was this to atone for the sins of the most unruly 
member we have, the exaggerations, the unkind words, 
the hard words, the idle words ? And all the time He was 
oppressed and afflicted He opened not His mouth ; as a 
sheep before her shearers He was dumb. Surely all that, 
the very crying of His silence, f/iaf had something to do 
with the sacrifice demanded for the times we have spoken 
when we ought not 

Or if the tongue be not the offender; could we say we 
have kept our lips from evil ? What of the ears ? How 
often have they been set listening with pleasure to evil 
reports when they might have been closed ? And for 

* See here, too, the Atonement made for the drunkard. 
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this and other sins of listening His ears had to endure 
the blasphemy of the multitude, He had to hear all man- 
ner of evil about Himself, being innocent, and to bear it 
without contradiction. 

And the eyes, bound to gaze on that scene of unrighteous 
bloodshed. Every way they turned, they must have met 
with something to pain them, yea, from the very moment 
they turned and looked on the faithless Peter to the 
blindfolding, and thence to the hour when the very light of 
heaven was shut out from them, and they were blinded in 
the agony of death. The eye was the first member of 
the body which yielded itself to unrighteousness when sin 
came into the world ; " The woman saw that the tree was 
good for food, and that it was pleasant to the eyes." It 
was the lust of the eyes too far indulged, and she fell 

O Lord Jesus, if the veil were lifted for a moment, 
and we could see, as Thou didst, how many souls would 
be lost, and how many are taking the first step downward 
(as Eve) through sin of the eyes ; and if, knowing the 
truth. Thou gavest us our lives to live over again, would 
any of us in our anguish ask to be born blind ? 

Well, I think I have said enough of the merely bodily 
sufferings of our Blessed Lord to show how complete His 
sacrifice was in every detail. If the sinfulness of man in 
every member of his body has been so complete, so must 
the sacrifice offered to atone. The good of gazing at our 
dear Lord, hanging thus pierced and nailed, insulted. His 
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visage more marred than any man*s, is that we may deepen 
our sorrow for causing Him such pain in every member, 
that we may recall ///<? details in which our members have 
been responsible : for each time those members have 
been yielded even to be the instruments of small sins 
they have crucified Him again. 

But in penitence, in the promise of amendment, comes 
the dedication of the members to Him, the presentation 
of our bodies a living sacrifice unto God, which is our 
reasonable service. How may they honour Him ? The 
hands by doing all they are set to do honestly, as unto 
Him : the most trivial manual work may thus be conse- 
crated — letter writing or needlework, all that thine hand 
findeth to do, more especially if it be for others wants. 
And the feet are employed in His service each time they 
go on an errand of mercy ; anytime we can go out of our 
way to help one of His children. Going out oi your way 
you will find is very often going in His way. The feet 
are given to Him when they bring you here. Might not 
they sometimes tread the path to His house on a week- 
day as a little self-denial, a little act of love, for the times 
they have gone only your way, the way of self-pleasing, 
and perhaps pained Him? If so, the tongue would 
of course be more often uniting in His worship, the lips 
would show forth more of His praise, the ears would lis- 
ten to more of His holy word, and the eyes would learn 
to delight in the beauty of the Sanctuary. 

I might go on for a long time about the ways in which 

B 
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our various me:iibers should glorify God, when once they 
are freed from sin; but remember, not one of them can 
do so, the whole body is spoilt for God's service, and it 
becomes a whited sepulchre by one member given to 
unrighteousness. 

Listen, then, anyone conscious of a weakness in one of 
these members, so easily given way to, so little resisted. 
Take care, great care, I beseech you, how that member 
is employed in times of leisure — guard it tlien above all 
other times, and you will be safe, probably while you are 
working. The leisure hours are the times of temptation 
for the body. The poor have the best of us here. It may 
seem hard that they should earn their bread by the sweat 
of their brow : but the curse has a blessing in it 
Employment — work — is one great safeguard against sins 
of the body ; it is during rest or on pleasure days that the 
tempter watches for the advantage, and too often gains it ; 
it is then we have to take such care what our hands, and 
feet, and tongues, and ears, and eyes, are doing. 

Once more. The religion of the body finds its chief 
expression in reverence. In church it is easier to remem- 
ber to be reverent, but may I nevertheless make one or 
two suggestions. You do kneel during the service, but at 
the beginning, or rather before, kneel a little longer; 
never rise till you have thoroughly placed yourself, spirit, 
soul, and body, in the presence of God. We rise some- 
limes, and begin to look about, before this has really 
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been done, and then no wonder we offer an half-hearted 
sacrifice. You are not obliged to get up when everybody 
else does, or if you do so, be not ashamed to go down on 
your knees again if you have anything special to return 
thanks for. And at the Celebration, except you are 
infirm, do not sit while others are communicating ; there 
is so much at that time to employ us on our knees. Then 
outside the church. At graces before and after meals, 
the master of the house stands perhaps, or the clergyman, 
if there, but why not all ? It is a service, an offering to 
God, a calling down of His blessing, a giving of thanks. 
Why are we so lazy, just leaning forward, or scarcely 
ceasing from conversation ? Ah I what does it matter ? 
Dear friend, it is in these little matters the disciple of 
Christ may make a protest against the world's lazy, in- 
different, irreverent habits. In these little ways we are 
often afraid to confess Him, and He grieves over it ; 
He sees how they all point to some greater denial in time 
to come. 

Only let us realize the place our bodies have in the 
scheme of redemption and all these little acts of self-con- 
•secration will come of themselves as we daily present these 
temples of His presence a living sacrifice unto Him. 

Tlie Passion supplies the motive for self-denial here, the 
motive of self-oblation. Why should we give ourselves 
in detail back to Him ? Because it is best for ourselves ? 
Oh ! yes, no doubt. The luxury, self indulgence, pander- 
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ing to taste, living for comfort's sake, the effeminate in- 
door artificial softening of the physical powers which is 
so much on the increase, are doing more harm than people 
think to the bodies they want to make the most of. So 
let us deny ourselves for our own sakes if you like, but 
far rather, j^r His, far rather because the discipline of the 
body and its members has all to do with His glory which 
shall be revealed in us. 

" Wash me, my Saviour, make me pure 
That I Thy presence may endure, 
Oh ! Thou who from primeval guilt 
Did'st wash me clean, I know thou wilt 
To make me for Thy presence meet 
My head, my heart, my hands, my feet, 
From every spot and Stain of sin 
That lurks without me and within. 
Wash in the all-sin-cleansing flood 
Of Thy most pure and precious blood. 

My body ! what more can I do 
Than pray this prayer for me and you. 
And He will hear it, and will make 
Us perfect for His mercy sake. 
You will He render back to dust, 
And call me to Himself, I trust 
That we may better serve Him when 
Through His dear Love we meet again." 

Rev. J. MoNSELu 



DEVOTIONAL READING. 



When speaking upon Prayer, my object was to give some 
directions as to how prayer should be better made rather 
than to urge it as a duty. Devotional Reading is our 
subject this morning, and I take somewhat the same line. 
You all do read — the question is, how shall reading be- 
come more profitable ? I suppose that next to prayer 
and Sacramental aids, books are the most powerful helps 
to Heaven that God has granted us. Indeed it is probable 
that devotional reading is taking the place to a certain 
extent, for some minds, which preaching used to occupy. 
This is all in the order of God's providence j but perhaps 
we most of us prefer listening to diligent reading, and no 
reading that is not diligent can well be devotional. We 
prefer listening, it is not such a tax on the mental powers ; 
and we may get emotions stirred by hearing, and impres- 
sions created which never would come by reading ; so you 
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may hear a truth and imbibe it more thoroughly than if 
you simply read it. But the converse is equaUy true in 
some cases ; truths that need the longer meditation, the 
deeper truths are best caught by reading. At all events, 
in these latter days the immense flood of sacred literature 
which lies within reach of all the better educated brings 
a serious responsibility with it. It is introduced to coun- 
teract the (alas !) greater power for evil which the press 
possesses, while it all means greater light for those who 
will use it ; and that God will not allow His cause and 
His Gospel to be overwritten and outwritten by the 
world. Yes, the world's volumes are before us with 
much that is good and instructive and elevating in its 
way, but with much also that is vain, empty, worthless, 
trashy ; and, ah ! must we not say of many books now 
allowed on drawing-room tables, " They are not fit for 
us to read, much less for our children.** Pardon me for 
a word of caution here. Do be particular for others 
sakes about the books you admit to your house. You 
will not buy books you know to be injurious, but these 
circulating Libraries are such a snare ; it is so easy to get 
books, far too easy — people order them without thinking 
—anything that has got a name in society, any book 
which has an attractive title, but it does not follow that 
because it has, it is Jit for your sons and daughters to read. 
A little caution and trouble exercised in the choice of 
books by the heads of families would save us from the 
circulation of a great deal of poison. We are getting 
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much more particular than we used to be about the sani- 
tary arrangements of our homes, every precaution is taken 
against unhealthy drains and noxious vapours generated 
from physical causes — why not more sanitary precautions 
for the moral welfare of our households ? If we are not 
particular about books, we cannot tell how much poison 
may be secretly and unconsciously imbibed by souls we 
profess to love and watch over. The worst of it is that 
in many of the novels now written, there is so much par- 
tially veiled unbelief, so much that is really vile conveyed 
in an attractive, taking style. I am afraid I am rather 
bigotted against novels ; at all events I shall not be wrong 
in asking you to cultivate and encourage the reading of 
healthy, bracing books — travels, biographies, histories. — 
The lives of how many great men, issued, now "remind us 
we can make our own sublime." With so much in this 
way to be found that is neither dry nor dull I really think 
there is less excuse for habitual novel-reading than for- 
merly. But this only by the way. I turn now to 
devotional reading. 

First of course there comes The Book* You do read it. 
It is the chief among ten thousand for two reasons : first 
because God speaks to us through it. We address Him 
by prayer. He addresses us through the medium of His 
Word ; through conscience and the Church as well of 
course, but the Bible is one great avenue whereby the 
thoughts of God are communicated to us. Secondly, it is 
the Book of books, because no other has such variety or so 
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little monotony. Poetry? there has never been a sublimer 
poet than Isaiah ; or the Psalms I What can be found to 
beat them for sympathy in poetry? What joy or heartache, 
what rapture or pain we have ever experienced, what 
yearnings or what despondencies do not find a responsive 
echo in the Psalms ? Or History : Bible History is never 
dry if we have the patience to study it ; and now there are 
so many helps to make it interesting— but above all, the 
gospels, acts and epistles, the marvellous and lovely 
history of Jesus Christ, the foundation of the church, and 
the letters to the different branches. 

Now Bible reading to be profitable must be first of all 
systematic, and then devotional. 

(i) As to System. Do you read your Bible daily? so 
far well — but the reading ought to be as consecutive as 
possible. Some people read their Bibles quite at random ; 
they pick up the Book and treat it as they would an or- 
dinary one in which they have a very doubtful interest. 
They havfe their favourite passages, or even favourite 
books, and beyond these they seldom read ; or so long as 
they satisfy their conscience with the feeling *' Oh ! I have 
read my Bible to-day," it matters not so much /i07a. 
Surely * take heed liow ye hear' may be altered for the 
Modern Ciuistian to * Take heed how ye read.' You may 
get some good by dipping into the Bible, but oh ! what 
a poor compliment it is lo the Divine Author; it is hardly 
reverent. Put yourself in the position of an author. — 
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You know you have written a good book and you recom- 
mend it. Then to hear people have only dipped into it 
casually, — that would grieve you ; and surely our Father 
grieves when He sees His children making anything like a 
casual use of His great Book — the B jok He has inspired 
for their salvation. The daily lessons form a safeguard 
against casual reading : I should like to make sure you 
all do as much as at least reading two of them regularly. 
Most of us may do more. We might besides be reading an- 
other part, a prophet or gospel or epistle, systematically 
through ; not too fast nor too much at a time, but thought- 
fully and pray.erfully. 

(2) This brings me to devotion in reading the Bible. 
We must read above all with the object of drawing out of 
God the messages He has for us. Begin with prayer. 
Appeal to the Spirit to open the hidden treasures — 
** Open thou mine eyes T Always use some such prayer 
before reading and then consider whether God may not 
have something to say unto your own soul. You may not 
always succeed in drawing what seems directly profitable 
for yourself, but at least read with this object. Let the 
motive be " Here is the message of my God. I will read 
with my heart open to catch the faintest indication of His 
will concerning me. Teach me, O Lord, Speak to me. 
Suffer me to apply to my poor sin-wearied soul just that 
which it most needs." 

Do you ever keep letters — letters you have once read 
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and valued and then re-read, and found more in them the 
second or third time than the first? you knew your friend 
better for that second or third perusal ; there are some 
letters you never would part with, they concerned you so 
deeply. The Bible is full of letters of thy God to thee, 
and the more frequent and the more prayerful thy reading 
the more thou wilt learn how He would breathe His very 
Spirit into thine, and so lead thee into the way everlasting. 

(3) Again, for devotional reading of the Scriptures there 
must be meditation. To read even carefully and then 
close the Book and have done with it is not the way to 
succeed. Quite as much time should be spent in think- 
ing over what is read as in the reading itself. There are 
two ways of doing this : you can read a chapter and then 
meditate on the whole in parts, or better still, I am inclined 
to think, read by verses, divisions or paragraphs, accord- 
ing as the sense requires, and meditate on each passage. 
Try and draw some virtue out of it — look at it in every 
way, dwell on it before you pass on. It is far better, if 
you have not much time, to treat two or three verses or a 
single paragraph in this way, than to read a whole chapter 
without meditation. 

This is the treatment of Scripture which supplies the 
best commentary of all, because it is pretty sure to be the 
commentary supplied to you by the Holy Spirit for your- 
self. We need not for this reason despise other helps 
supplied by those who are more learned, or have more 



of the Spirit than ourselves. The very useful and inexpen- 
sive commentary issued by the S.P.C.K. is worthy of the 
highest recommendation to all who would be systematic 
and devotional readers. 

Must I say anything about the /im^ to be given to this 
essential help in the Spiritual life ? Time will always be 
found according to the value we put upon the Book, 
Please have a rule never to let any other duty or engage- 
ment cheat you out of the daily reading any more than 
the daily praying. One of our Judges, who occupied the 
highest position possible to him not long ago, never re- 
tired to rest without giving half-an-hour to patient devo- 
tional study of the Bible. When over-taxed with press of 
work, in his busiest days on circuit with far more excuse 
than the rest of the world for laying aside his Bible, I have 
been told he always insisted on devoting that much time 
to devotional reading. 

Next observe, the benefit of devotional reading extends 
beyond the actual time of reading. If you give your 
heart to the Bible early, we will say, in the day, the medi- 
tation will be carried on at intervals during the day, not 
at all as a forced habit, but the thoughts will naturally 
revert to the subject they have once really dwelt on. The 
mind is always employed during waking hours in thinking 
of something, it never lies completely inactive; a devotional 
reading of the Bible early in the day will in time have the 
effect of bringing the thoughts back at busy intervals and 
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fixing them, be it for a moment, on a higher theme. More 
than this — let the morning reading have been such as I 
plead for, it will do much during the day either to elevate 
the Spirit, or to pacify or to console according to its needs. 
The Holy Ghost will bring back to our remembrance 
things which our Master hath said, and ^/le word of Christ 
shall dwell in us richly in all ivisdom. 

Once more. Devotional reading will give a higher 
tone to our conversation. What makes the mind more 
serious, will of course influence conversation, and so keep 
it free from that excessive lightness and frivolity which, 
mark you, is generally the offspring of a mind with fw 
habit formed of serious reflection. Our conversation is 
profitable or the reverse very much according to the tenor 
and tone of our reading. I do not mean that we are 
called to be always speaking upon religious subjects, but I 
am sure that if there wxre more devotional reading there 
would be more serious converse in home and family life 
than there often is. " These words which I command thee 
s'lall be in thine heart," with what result ? ** Thou shalt 
teach them diligently unto thy children, and shalt talk of 
them when thou sittest in thine house, and when thou 
walk est by the way, and when thou liest down, and when 
thou risest up." (Deut. vi. 6. 7.) Does not Moses* command 
put us to shame? We Christians might speak ;//^;'^ of Jesus 
and His words at home than we do. You will say perhaps 
that you would, but you are afraid of getting into an argu- 
ment, and arguments are not profitable. Ah ! it all depends 
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on the spirit in which they are conducted. Religious 
converse dictated by the simple desire of knowledge, or 
of mutual improvement is good, though it may lead to 
reasoning ; provided the motive is not to upset truth but 
to seek it, no harm will be done ; but if you see that 
touching upon serious subjects provokes a useless argu- 
ment you are wise to be silent. Alas ! much of our so- 
called religious conversation is rather the reverse, it consists 
in picking holes in other people's religion. A beautiful 
example (says Dean Goulburn) is set us by the two disciples 
on the way to Emmaus, " they talked of Jesus by the way '* 
and the blessed result was that He drew near to them, 
and walked with them, and enlightened their minds, and 
caused their hearts to burn within them. 

(4) I have said nothing about Devotional Books, other 
than the Bible; the choice is very large now, and the 
danger rather lies in reading too many than too few ; they 
are apt to make us lazy about the Bible because they do 
the meditation for us, but that is our fault if it be so, not 
the fault of the good books. Use them by all means, 
and freely, but beware lest they become a suhstUiite for 
the Bible. So long as they are only helps and not substi- 
tutes they are to be fully encouraged. It is usual at a 
Mission to put a list where people can see it, because if 
any are stimulated by the Mission to more serious reading, 
then is the time to buy such books. There is hardly any 
one book besides the Bible that can be recommended in- 
discriminately for all. Probably many of you have Dean 
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Goulburn's books, they are all very helpful, and Williams' 
Devotional Commentary on the Gospel Narrative is mar- 
vellously beautiful, and stands quite alone in English 
Sacred Literature. In Dean Goulburn's " Study of Holy 
Scripture *' you will find the subject I have briefly treated 
this morning most ably and skilfully handled. His direc- 
tions about a plaii for meditation are well worth reading. 

To sum up briefly this morning's teaching, I repeat (i) 
Be careful about the world's books — what you read — what 
you allow. (2) Read the Book of books systematically, 
devotionally, with prayer always before reading. (3) 
Meditate thereon. This will affect the heart and in- 
fluence the conversation for good, so the words of thy 
mouth shall always be acceptable because of the Medita- 
tion of thy heart, for thou shalt know the Lord to be thy 
Strength and thy Redeemer. (4) Use also other devo- 
tional books, but only in subordination to the Bible. 
Read only by the lesser lights in order that thou mayest 
the better be able to mark, learn and inwardly digest 
what God the Holy Ghost shall reveal by the greater — 
for in so doing thou shalt in patience and comfort of His 
Holy Word hold fast for thy pilgrimage here the blessed 
hope of everlasting life. 



LUKEWARMNESS. 



Among the hindrances to the Spiritual Life by which we 
are most easily beset is lukewarmness. It is a most in- 
sidious foe, for it is a special danger to religious people, 
to those at all events who are making a real profession of 
religion, or again, to those who at one time have been 
much in earnest The very word suggests that the luke- 
warm, have once been hot : you do not rise from being cold 
to lukewarm, but you may fall from real devotion and 
spiritual freshness into the lukewarm state. It has been 
said ** He who hath never been religious can never be 
lukewarm." I must try and draw out for you this 
morning the character of the lukewarm, and then suggest 
a few hints which may be helpful in guarding against this 
specially dangerous condition. You may test yourselves 
by what has already been said upon prayer and devotional 
reading, The lukewarm pray of course, but their prayers 
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are not efforts, there is not much striving with God, not 
much determination to draw virtue out of Him, nor much 
perseverance : awant is felt and expressed perhaps in prayer, 
but not insisted on with fervour or force. The lukewarm 
are content with asking, and therefore to a certain extent 
they have, but they do not seek — they do not knock very 
loudly at the door of the great sanctuary ; they are content 
with a low standard of prayer, and yet I do not deny that 
they have their times, or rather, their fits of devotion. 
Their reading is of much the same type, listless and inat- 
tentive — to them spiritual reading is dull. The lukewarm 
go to the blessed Sacrament of Christ's Body and Blood 
but not hungrily ; and if they do not go ihey hardly miss it. 
If they leave the neighbourhood of their own church for 
a time, for a visit or a holiday, and find themselves out 
of reach of the usual means of grace they do not miss the 
privilege very much, they hardly feel the deprivation. 

Ah ! dear friends, how is ■ it with you ? Here is a 
searching test. You do not neglect your privileges, no, 
not the greatest of all — that Communion with Jesus, but 
if ever you have lo go without how much do you miss it ? 
how far have you ever discerned your dear Saviour in the 
Holy Communion so as to mourn the occasion which kept 
you away from Him ? I am not finding fault with the 
occasion or circumstances that ever obliged you to put off 
going to the Holy Communion ; we are all of us obliged 
sometimes to forego privileges, but when obliged I only 
ask what is the feeling about loss, do you feel at all 
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having missed the Friend ? Or suppose that when hin- 
dered you could have gone to Holy Communion by taking 
a little extra trouble — say when you were away by going 
some distance to an early celebration — or by giving up 
other things in order to be present somehow — somewehere 
— sooner than miss. Oh ! when we ponder seriously all 
His condescension and goodness — His burning love and 
desire in coming to us in the Holy Sacrament — His in- 
tense yearning for us, ah ! the distance He would go for us, 
the inconvenience He would submit to for the child He 
loves (does not all His life on earth show us what He 
would do for single souls ?) when we ponder His mar- 
vellous devotion towards us, how heart-rending is our 
own lukewarmness beside it. 

Or again, out preparation for Holy Communion, the way 
it is sometimes put off, or self-examination half done, not so 
much for fear of finding out any great sin, but the habit 
of introspection has become gradually divested of impor- 
tance : little sins have not been thought much of, so they 
have accumulated ; they have been thought too trifling to 
be worth great efforts in rooting out, and have never been 
estimated at their real weight. The Jews had two balan- 
ces for measuring weights, the balance of the Sanctuary 
and the balance of the King (the public balance), the one 
was true, the other was not to be always depended on, often 
giving a false estimate of weight. Too often we weigh our 
lighter sins in the world's balance, that of public opinion 
— a false guide to their weight in God's sight. The luke- 
c 
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warm do not bring them to the Sanctuary as they might. 
Weigh them as in God's presence, and you will make less 
light of them — for want of this they have not been wrestled 
with before and after Communion, so the whole prepar- 
ation has been lax. Behold the result — a cold lukewarm 
Communion. You have been mortified perhaps at your 
coldness //len ; but it might have been a glowing heat that 
kindled within your soul instead had you not been luke- 
warm in preparation. 

The really earnest must not needlessly accuse themselves 
here. There are times of course when the very best of 
us are afflicted with coldness. God appears to withdraw 
Himself and to make all the service we would render to 
Him unpalatable— but these trials of the really earnest 
are easily distinguished from the habits of the lukewarm. 
The former are much distressed at their coldness ; they 
wait and pray for the trial to be removed. If God does 
not seem all to them that they reckon upon they are de- 
pressed awhile, but they recover as they again grow more 
conscious of His presence, and worship all the more 
gratefully. '* A little while and ye shall not see me, and 
again a little while and ye shall see me." You may have 
tried very hard to maintain a high standard and yet found 
that saying of our Lord's come true of your Soul. That 
is not lukewarmness. The lukewarm are not sufficiently 
troubled about their state, and there is the difference : and it is 
hard for them to see it, because so much falling away in 
this direction is possible without any palpable sin. 
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I put another test. The lukewarm are generally much 
afraid of the world^s opinion. The better class of society 
likes a certain amount of religiousness, — not too much 
though : no Elijahs with their severe life and outspoken 
testimony ; no John Baptists with their words of warning 
to every rank and class. The lukewarm fall gradually into 
the worlds easy groove, and so day after day flits by without 
a word out-spoken for Christ, with nothing particular to 
show the marks of His cross. 

It is more than ever necessary that people around us 
should k/tow that we are daily disciples of the Cross. We 
can lead lives which shall be seen to be •strict, self- 
denying, scrupulous, and particular, without at all making 
a parade of our religion. ** Let your light so shine before 
men that they may see your good works." Here the 
lukewarm fail. Yes, a high standard must be set up before 
the world, high enough to condemn the world when it is 
our place to do it. This has to do with (i) the ruling of our 
household, and (2) with our influence in the society in 
which we move. 

(i) At home — amid children, brothers and sisters, and 
amid servants too. Do not these latter watch us very 
narrowly? We complain of them a good deal, but have 
they always sufficient example set to convince them that we 
are Christians? We summon them to family prayers and tell 
them to go to church, duf what do they hear us talking about ? 
Are we sufficiently particular before them ? Do you not 
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think sometimes when they hear us pulling our near friends 
or relatives to pieces in their presence, or hear us relating 
the latest scandal, that they mark our inconsistency ? Or 
when they have to witness our petty quarrels even some- 
times, or when they see how dainty or particular we are 
about our food, how just a trifling matter going wrong at 
meals will upset the balance of our temper, and they have 
to mark our fall. I do not say we can ever be quite free, 
many of us, from these faults, but oh ! the lukewarm are 
the ones who do so much injury to their households, 
because ihey are not particular before others. The cross has 
no constraining power over them. 

(2) And in Society. ** If you go to Rome you must do 
as Rome does ;'* that is far too often the principle of their 
conduct, — they think it best to conform to their neigh- 
bours* standard sooner than give oflfence— if it be a high 
one well and good, if a low one they adapt themselves to 
it. Oh ! take care of this in conversation, in society as 
well as at home. There are some people who will de- 
light in conversation of a low type ; just now and then 
you cross them ; they are agreeable or interesting, fascina- 
ting perhaps, and you think no harm of accommodating 
yourself to their level for the occasion ; then comes a 
sacrifice of principle. Christ is denied. His child has not 
the courage to say ** No^ 1 will not have this^' better not 
offend them. Ah ! the lukewarm heart falls a victim to 
the world it renounced. If you are in earnest you are 
bound to give people offence sometimes : Jesus did, St. 
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Paul did, the Cross is an offence to the world, it is not 
you that give offence in this case, but your standard, which 
the world hates. 

How is it with invitations at times which clash with 
higher obligations ? During Lent — or on Fridays ? We 
who profess to follow the Church's lines cannot do less 
than make some difference on the day of our Lord's death, 
or do we show the world that it is all the same to us ? The 
day of His Passion and Death for thee ! It shall be noted, 
— but there comes a call from another quarter, the Fri- 
day rule has to be sacrificed,— yjr^wj our Lord is crucified. 

Alas 1 too, for the snare of popularity : because they are 
lukewarm, therefore many people are popular. They 
saunter; on through life the best of friends with everybody ; 
their motto is ** All will come right in the end," anything 
sooner than be disliked, or be the cause of a discussion 
for taking a decided line, anything sooner than endure a 
little ridicule or be misunderstood. Christianity \ ! That 
shall never be renounced ! O my soul, but just when the 
very essence of it is at stake, has thy lukewarmness put 
thy Saviour to shame. 

** Simon sleepest thou," could we hear the voice it 
might be charging some who are little aware of having 
fallen so far. Ask yourself here, ** Lord, is it I ?" " Is mine 
the lukewarm heart ? " 

" A garden once which hath received the dews of 
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Heaven, over which the Spirit brooded, sowing manifold 
graces in the soil ; but now the flowers idly drooping, and 
graces waning, and precepts once so dear not diligently 
kept The Holy Ghost looking afar off towards that fail- 
ing soil and grieving over it The Guardian Angel of 
that heart weeping over it, and here and there hovering 
with hideous expectancy, waiting an opportunity to make 
more sure of their prey, but deep in the gloom fallen angels 
rejoicing." •* Lord is it I ?'* 

The safeguard against lukewarraness is a regulated life. 
If we take Church people as a whole they may perhaps 
be divided into three classes, (i) Those who live a life 
by rule. (2) Those who live a regular life. (3) Those 
who live a regulated life. ^ 

A Life by Rule. — I mean by that a high religious life 
in the technical sense of the term. Such as is required 
in Brotherhoods or Sisterhoods, but to this few are called, 
it is not for the many. 

A Regular Life — is simply keeping fairly right, abstaining 
from over dissipation and over frivolity — attending the 
Sunday services in the Church, — communicating once a 
month or so, saying prayers morning and evening, a 
negative sort of life, the commonest life of all, the easiest, 
the ordinary life of an ordinary member of a congregation ; 
respectable, Christian in appearance, but lukewarm in its 
very essence, no aspiration about it 
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T/ie Regulated Life. — This is what I >^ould ask you to 
lead, if it be not yours. It insists upon having a few 
more rules than those of tlie ordinary Christian, and in- 
sists on keeping them. It is a life which just keeps 
bodily comfort from becoming softness to us, it just keeps 
a check on us where others admit of too much liberty, it 
just makes the difference of our htmg particular^ and re- 
minds us daily that we are Cross bearers. It makes just 
the difference of our being punctual about rising in the 
morning, setting about our duties in good time, attend- 
ance at Family prayers, being particular about Grace 
before and after meals. It will just make us watchful 
about conversation. It will just make us anxious about 
our souls, and instead of leaving them to be saved, we 
shall admit fully the side of the truth which says '* Work 

m 

out your own salvation with fear and trembling." A regu- 
lated life, which I long for you to lead, stops so many 
things the ordinary life over-looks and allows, it practices 
so much that the ordinary life considers supererogation. 

If we are ever to see our Lord face to face and be satis- 
fied with His likeness, we must grow like Him now, and 
therefore our present lives must be regulated and not un- 
tidy. There is a tidiness in the Spiritual life correspond- 
ing to that which you see in a well cared for garden ; and 
this tidiness is another symptom that lukewarmness is 
either absent or conquered. Look at the order of nature, 
at the delicacy of a single leaf, at the wondrous formation 
of insect life, at the regularity and harmony of colour in 
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flowers or in a butterflies wing, there you see the regularity 
of God, God in His perfection in works of nature. He 
wants to be, He can be so in grace — we are of more value 
than floweis or leaves. A regulated life will be educat- 
ing us for the calm peace and the perfect order which 
reign in Heaven. The ordinary Christian life may 
reach Heaven, but ** Lord, are there few that be saved? 
Straight is the gate and narrow is the way that leadeth 
unto life eternal and few there be that find it.'* I would 
not risk leading the ordinary average life if I ever had a 
call to lead the other. You see I speak rather to you as 
if you had greater opportunities than those who have to 
earn their bread by the sweat of their brow. Surely if we 
have more time to give to God, more time for the stricter 
life, // is required ofus^ and because it is, lukewarmness in 
us is a much greater sin than in the less educated. One 
or two in a household or a family circle, with their minds 
made up to the regulated life, do more good by example 
and silent influence than all fhe talking or preaching in 
the world. Nothing does so much for the spread of Gos- 
pel influence as others being quite certain that we are in 
earnest, that we are consistent. Nothing so much en- 
courages unbelief or a low standard as others having 
suspicions of our lukewarmness. 

O Jesus, Who hast taught us in Thy Holy Word that 
none who put their hand to the plough and look back- 
ward are fit for Thy Kingdom. O Thou Who hast uttered 
such a terrible woe (yet in love) to rouse the lukewarm 
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soul 'Because thou art neither hot nor cold, I will spue 
thee out of my mouth;' raise up Thy power and come 
among us, and with great might succour us, for Thou hast 
known our works and Thou knovvest how few of them will 
escape this Thy reproach. O counsel us as Thou didst 
Thy Church in Laodicea, lest we say we are rich and 
have need of nothing ; anoint our eyes that we may see, 
rebuke and chasten that we, Thy servants, who have not 
regulated our lives by the side of Thy Cross, may be zealous 
and repent. 



TAKING UP THE CROSS. 



Matt. xi. 29. 
• * Take my yoke upon you. "* 



The well known invitation, ''Come unto nie all ye that 
labour and are heavy laden,*' must refer first of all to the 
burden of sin. No doubt it includes all burdens, all weari- 
ness, whether of body or of soul ; He means we should cast 
all our cares upon Him ; but the invitation is above all to 
the soul labouring under that burden which causes most 
distress, when felt at last, the burden of sin. To that one 
the promise is, * I will give you rest ' — and that rest must 
mean the peace found in forgiveness, peace in the sense of 
guilt absolved. But observe that when this first rest is 
found in forgiveness, there is a//^M^r promised on beyond. 
The second part of the promise is to those who have laid 
down all known sin. ** Take my yoke upon you and learn 
of me, and ye shall find rest unto your souls.** This is a 
yet more blessed and a better rest than the other — one is 
the peace of a first realized forgiveness, the other is the 



peace of a life spent beneath the Cross. A good deal may 
sometimes be learnt from scripture by attending closely to 
small words. Please notice here for a moment, it is said 
of the first rest ** I will give/* of the second** ye shall 
find " — both are given of course, but the first is a more 
instant gift, the second is that of a process worked out — 
found out — in the experience of following Christ. 

I will follow this outline a little further now into what 
may perhaps be called the philosophy of cross-bearing. 
I do not mean anything very difficult to understand by that. 
I simply want to show wAy we should take Christ's yoke 
upon ourselves rather than leave Him to lay it on us, 

" Take my yoke upon you and learn of me, and ye shall 
find rest," but mark, this blessed rest is not promised for 
those who wait for the yoke to be laid on them, and then 
try and bear it — it is not said for these that the burden 
shall be so very easy or so very light. There is a vast 
difference. I speak only here of people who are, to a great 
extent, consistent in religion, of those who have chosen as 
they think the service of Christ, and have therefore renoun- 
ced all they know to be sin. These may be divided into 
two classes : they know their life must in some sense be a 
cross-bearing one, but there is one class who take the yoke 
of Christ upon themselves and bear it daily ; and there is 
another who do not take it of their own accord, do not 
choose it, but accept it when He puts it on, bear it perhaps 
very patiently, and have* in the end the same purification 
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wrought for them ; but as will be seen at a much greater 
cost. 

Now a good deal of preaching is directed towards in- 
structing Christians how to bear their trials in life; it tells 
them to be patient, long-suffering and so forth, it tells them 
how to bear a cross when it comes, and so far well ; but 
teaching people how to bear a burden is not the same as 
teaching them beforehand /i07a to take it «/— and yet 
this wisdom is what we are taught by all experience in 
common life. To be what is called * pains-taking,* to take 
pains yourself, is a much better policy — pays much better, 
and makes you much happier than to suffer eventually for 
the pains you would not take. Take one or two instances 
from common experience, and from tliose we will go to 
religious experience, and we shall see that to take up the 
Cross daily is the easiest, not the most difficult way of 
living — 

(i) Here are two children with the same lessons set 
them to do; one is diligent, pains-taking throughout, 
taking trouble with every detail of its work because it is 
anxious to get on, and knows pretty well that to take pains 
at first is to save itself a greater burden afterwards — for the 
lessons must be done— and besides, it takes pains because 
it knows that in so doing in early days the whole matter 
of getting through what it has to face in after life must 
come easier. It takes the yoke upon itself : afterwards for 
that reason difficult things become easy, and heavy burdens 
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light. The other child is not a bad child, a well disposed 
one if you like, but naturally indolent ; it knows what is 
given must be done, and if the work be not done, certain 
consequences must follow ; it will rub through best it can, 
but this one is fond of play, inclined to shirk the yoke of 
pains-taking the instant it does become a strain. So much 
of the school training is a failure. The child finds in after 
years that its burdens are much increased, and that things 
do not come so easy. And perhaps these two are called 
to follow the same occupation in after life ; both get the 
same burdens to bear in gaining a livelihood. I need not 
ask you which suffers most or which gets the best of it. 
Clearly the pains-taking child, the child that took the yoke 
upon itself is the happiest, the most able to endure. Aye, 
that one has the most rest for his soul. 

Now that illustration contains the whole principle of 
Cross bearing, as it may be, as it should be, and as, alas, it 
often is. 

(2) Two soldiers go forth on the same campaign. One 
has been long and thoroughly drilled, has taken delight in 
his profession, has never played any tricks with himself to 
lower his physical power ; he has taken the military yoke 
upon him The other has entered the service later, or 
thought his drill too exacting, or trifled away some portion 
of his health — and then the same campaign is at last laid 
upon both. There is a good deal for both to go through, 
but the one who took the yoke upon himself daily suffers 
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little compared with the soft one. Yes, and taking up the 
Cross in every day work, whatever it may be, is taking painSf 
and taking pains in time makes many a burden afterwards 
easy and light So these are the ones who get most rest 
for their souls. 

I pass on a stage higher to cases touching more closely 
upon the spiritual life. I have in mind the lives of two 
sisters. Many years ago, when they were growing up, in 
very comfortable circumstances, they were offered their 
choice of a vocation which involved a good deal of disci- 
pline and thoughtfulness and care, or of going on as they 
were without very much to interfere with a comfortable 
easy-going life. They were good Christians, both of them; 
you could not have blamed them for remaining as they 
were — they were not in any way constrained to take on 
themselves a yoke which would seem to make life less en 
joyable — but one of them chose to do so for Christ's sake. 
In faith she entered on the life of the Cross freely chosen; 
it was not a sisterhood, but she got accustomed to many 
a daily lesson in strictness from the necessity of her occu- 
pation. Many a lesson did she learn in carefulness, in 
watchfulness, in sympathy for others — in word as well as 
in prayer, the life was no imposition, but it brought with it 
a high standard of devotion, a corresponding realization 
of the Saviour's example upon earth. The other, no blame 
to her, stayed where she was — good soul — her idea was to 
get through life as easily as she could, but pains-taking 
about many things she was not — what she was not obliged 
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to mAe a rule about became a great effort, the love of 
many things innocent and lawful gained a strong hold 
upon her, and whatever was done that cost trouble was 
only by whim and fancy. There was no reason in par- 
ticular for making life one bit the harder than God had 
made it ; mind you, she was not irreligious, she was good, 
and what God chose to send was never disputed, but ac- 
cepted with a good grace ; for all that, there was in the 
one case a taking up of the cross, in the other a life-long 
shrinking from it ; and now both have got the same bur- 
den laid upon them, the burden of poverty. You do not 
want to ask me which suffers most : both are good Chris- 
tians if you please, but " My yoke is easy and My burden 
light " — only one has found out what ///a/ means, only one 
has got the perfect rest for her soul. 

Such illustrations might be extended to any length. It 
is ever coming true with many good souls who are going 
to heaven ; they either do see the advantages of taking the 
yoke in some shape upon themselves, or they think it best 
to wait, and waiting they miss the deepest rest for their 
souls. Some wait with the mistaken notion that they can 
make a bargain with their Saviour, and be without His 
purging, and so they would make the best of both worlds, 
according to their reckoning, forgetting that He has shown 
them the only way to make the best of both ; their way is 
eventually to make the worst of one,»if not to run some 
risk of missing the other. 

I maintain our Lord meant what He saidy the way of 
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the Cross ts the easy way ; shirk it (and He loves you yet) 
the time must come for Him to lay it upon you — but He 
does not say then that the burden will be light. — Depend 
upon it the pains-taking soul is the one who gets best 
of both worlds ; but pains-taking means most literally so 
living, and so working and so discharging duty daily as to 
feel the touch of Christ's Cross. His was not laid aside 
when it became at all irksome or inconvenient. How 
much of our work of all kinds, aye, and of our prayers and 
our worship too, just falls short of this, its cliaracter alters 
just where the yoke begins to whisper ** this is taking too 
much upon you." Or need I say how much some of us 
have to do now comes hard, very hard, that might have 
been easier had we been more in earnest long long ago ; 
to have taken the yoke moie willingly in bygone years 
would have been the purchase of greater freedom, aye, 
of rest for our souls now. Show me the person in what 
ever class who just shirks the Cross when he begins to 
feel its pressure. I answer that will cost him more, the 
cross will he laid upon hi?ti^ he will not find it easy, and 
he must not wonder if life does become a burden at last 
** This shall ye have of mine hand, ye shall lie down in 
sorrow." Show me another who is conscientious and 
painstaking in all that he does for Jesu's sake. I answer 
that man has the best of it even here, people trust him, 
people honour him, people love him, that makes the yoke 
easy ; he has got a conscience void of offence, he knows he 
has done his best, he knows he is moving on beneath the 
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shadow of the great Cross bearer, and that makes the 
burden light. (Yet to some in earnest and yet physically 
weak, — do not undertake more than the poor body will 
allow ; you have your cross in the infirmity of the flesh, 
and God does not ask of you what He does of the stronger.) 

Now whether this question of Cross bearing touches the 
sacrifice of what is dear from a worldly point of view, 
whether it touches the natural appetites, or whether it 
touches the devotional life, it is no question at all of giv- 
ing up what is wrong. We will suppose the burden of 
actual sin laid down, all you know to be wrong, and on 
beyond there is the contest with the worldly heart, the 
fleshly appetites ; — let me say with just what yeu like best 
— well, many good Christians argue not altogether wrongly 
perhaps, that they can reach Heaven while they give them- 
selves a very considerable allowance here, provided they 
do not sin ; and I believe that these will reach Heaven ; 
they remind me though of people taking a long journey 
quite in earnest in their way about getting to the end, but 
they want to travel with a great amount of luggage ; what 
other passengers can do without, they cannot dispense 
with. There is no reason why they should not have their 
luggage, there is nothing contraband about it, nor illegal, 
but they must not wonder if they are charged a good deal 
extra for it before the end, they must not wonder before 
the end of that journey if they are found complaining, 
** Oh ! we wish we had not brought all this with us.*' It 
is not so easy to shake it off* half way. Yes and there are 

D 
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good souls on the way to Heaven who might travel much 
lighter, but an extra quantity of this world's fruit, its 
vanity, its ease, its way of doing things, its friendship they 
must have with them, this much they «//// have instead of 
the lighter burden of the Cross ; no harm, no great sin 
perhaps (God knows,) He does not forbid their travelling 
on, but they must not wonder if that sort of travelling 
costs them more in the end. The /ess consequence all 
that belongs to this earth is to us, the easier the journey ; 
all innocent pleasures, innocent appetites, which become 
of real consequence add to the burden of life, the less 
consequence they are the easier the yoke. St. Paul would 
not be under the power of any ; he knew the wisdom of 
what we call travelling lightly weighted. 

St. Paul has taught us also that taking the yoke upon our- 
selves is the secret of abiding rest for the soul. " Henceforth 
let no man trouble me, for I bear in my body the marks of 
the Lord Jesus.** Crucified to the world and master of his 
flesh, he has taught us how to pass through the world and 
how to use it without caring for it — no one could therefore 
trouble him. The loss of so much that others prized he 
counted dear for Christ's sake. Without were fightings, 
within were fears, but deeper down there was perfect rest 
the peace of God that passeth all understanding. 

Would you then lead the crucified life daily because it 
is the happiest, because it is the secret of rest ? There is 
one thing needful — ^^ meekness, lowliness of hearty** or 



/Aere is no believing in it Pride and selfishness are ever 
whispering, **save thyself, we can show thee the easier 
way.*' Oh ! that Christians would believe more in the 
service of the Cross. Christ did not bear it before us to 
make life any harder ; He meant what he said, — " My 
yoke is easy, and my burden light.'* 

Parents, set an example of daily self-denial ; teach your 
children to be thorough, to be pains-taking, tell them that 
the way of the Cross is narrow, but much broader than it 
will be if they enter now. 

Depend upon it just in proportion as we each take the 
yoke upon us, so is the measure of our peace. The other 
way may end in Heaven too, but never in the glorious 
freedom, never in the nearness to Jesus which He has 
taught us is possible for those who love Him here. 

' • Lord, if from Thy Cross I borrow 
Lessons how life shall be spent, 
Burdens grow light amid sorrow ; 
ThaJt is the meaning of Lent.'* 



LOVE OF ENEMIES. 



The Sermon on the Mount gives us the mind of our Lord 
upon this subject. His Passion gives us the illustration, 
shewing us how He would have us carry out His teach- 
ing. He first utters as it were in parable the kind of love 
He would have manifested in us, (see Matt. v. 38-48.) 
Shew your enemy that you do not bear him any malice ; 
if he means to be hard on you do something to shew 
that you have no wish to retaliate. ** Whosoever shall 
smite thee on thy right cheek, turn to him the other also. 
And if any man sue thee at the law and take away thy 
coat let him have thy cloke also. And whosoever shall 
compel thee to go a mile go with him twain." To do 
these things literally is scarcely asked of us. Our Lord's 
own example when He was smitten on the cheek is the 
best commentary of all on these sayings. He did not 
literally of!er the other cheek, but His calm remonstrance 
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was all in character with the coming prayer, " Father for- 
give them :" so was His conduct when stripped of His 
raiment. You may remember too how He was compelled 
to go from the judgment hall to Calvary, and yet there 
was no compulsion, for He went as a lamb to the slaughter. 
The Passion indeed from beginning to end is the Divine 
illustration of these sayings on the Mount, ** love your 
enemies, bless them that curse you, do good to them that 
hate you." Which of these sayings did He not fulfil in 
His own person ? 

But the great example is not quite solitary in its perfec- 
tion. It was never meant to be, lest we should say "this 
love of enemies, this doing good to them that hate Him, 
this praying for His murderers was possible in a sinless 
man : but with passions like our own is it not a fanciful 
standard to set up?" No, sinners by the Grace of God 
have reached this degree of Saintliness ox perfection^ as we 
may well call it, for our Lord evidently refers to this par- 
ticular growth in grace at the end of the paragraph when 
He says " Be ye therefore perfect as your Father which is 
in Heaven is perfect." He points to this conduct towards 
enemies as the reaching a very high standard in the spirit- 
ual life. It is not meant that we can attain unto absolute 
holiness here, sinful as we have been and sinning still, but 
that it is possible for sinners nevertheless to exhibit such 
perfection in the Christian life as to treat their would-be 
enemies in the same way as Jesus did. S. Stephen did so. 
Many of the Martyrs whose lives and deaths are best 
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known to us did so. Many more unknown to the world 
who have endured as much or more in private life have 
reached this perfection. Others are reaching forward to 
it still. 

It is necessary to observe though (while we acknowledge 
such a standard quite possible for sinners to attain by the 
Grace of God) that the love does not consist merely in the 
nv^ retaliating, in no/ revenging, in twt returning evil for 
evil. It is difficult enough sometimes we all know to 
decline retaliation, but this is more ; it is not merely a 
forgiving spirit lying passive and scorning revenge, but 
rising up determined to shew itself, blessing, doing good 
to, praying for its adversary. There is a work of Grace 
begun in the soul if we can endure censure or ill-treat- 
ment of any kind and not return it ; but it is a greater 
work still, a further manifestation of the Spirit of Christ if 
we can ever do a substantial kindness to, or really pray for 
those who are ill-disposed towards us. Perhaps we, few 
of us, consider as we should what a crucial test of Chris- 
tian love this is made by our Lord, the teturning good 
for evil. We are very apt to deceive ourselves by sup- 
posing that the love we have for those who love us must 
be Christian love ; it may be ; let us hope it is, but it need 
be nothing of the kind, it is never tested, it is no effort, it 
is quite possible without Grace. ** For if ye love them 
which love you, what reward have ye ? Do not even the 
publicans the same." The lowest, the most detested, 
degraded class of people whom you think so far from the 
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Kingdom of Heaven, they love one another. The differ- 
ence between this and My love, is that Mine is sure to 
shew itself towards enemies and persecutors. The love 
of God is that He first loved us while we were enemies. 
He sent His Son that we might be reconciled to Him. It 
is the same love first implanted by Grace and then going 
forth from the soul when it gets an opportunity which 
comes nearest to the love of Christ. 

Now we have defined the kind of love intended here, 
it may be said with truth, * not everyone has the oppor- 
tunity or the means of testing it.' Some of us may say, 
perhaps conscientiously, * We have no enemies, we have 
never made any, and we hope we never shall.' Others 
may know well they have made them, and are willing, so 
far as they know, to forgive ; and yet they do not see 
their way to such a thing as blessing those who have 
cursed them, or really doing them good. To such I do 
not hesitate to say that opportunities will occur ; more, 
they will present themselves y provided you can satisfy your- 
selves first that the love of enemies is rather a matter of 
doing than feeling. I mean this, take the case of some- 
one who has done you an injury, or is doing you one now 
for ought I know. You are firmly convinced whatever 
the Bible says, or whatever love has been felt by holy 
people for their enemies, that it is quite beyond your 
power to entertain such feelings. This person has injured 
you, you cannot create feelings towards him which do not 
eidst, you may not be meditating any revenge, but you 
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dislike him for all that ; at all events the idea of ever lov- 
ing him, of ever entertaining positive affection for one who 
has made himself an enemy, and still perhaps behaves 
like one, is beyond comprehension 3 in short you are dis- 
posed to answer me at once, * If God expects me to love 
that person, as I do some who are my neighbours indeed 
and in truth, I cannot Well, if the feelings alone were 
the test of love it might seem ever impossible ; but our 
Lord does not make them so. We must arrive at what God 
expects of us step by step. I daresay you have no ene- 
mies ; but I will suppose myself to be speaking to one 
who has much to forgive, and has tried, and yet has 
hardly reached the love of enemies. 

Assuming now that you bear no actual malice, that 
you would not revenge yourself if you could, that you are 
not waiting any occasion for retaliation, could you go 
further? Could you bring yourself to do any of these 
things demanded by the Lord of love ? Even though you 
are far from feeling what seems to be asked for, could you 
invoke a blessing upon that person's work if you saw him 
trying to do anything that was right ? Could you do him 
a good turn if you knew he was in distress and you were 
able to help him ? Would you pray for him if you could 
really be persuaded tAa^ was one of the surest ways of 
obtaining some alteration of his heart ? You see these 
are all things to be done^ and they can be done although 
the feelings alone seem to point so much the other way. 
Of course to bless, to do good to, to pray for another 
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would be sheer mockery, an impossibility for a positively 
unforgiving spirit. Where actual malice or hatred remain 
the first step has not been taken : but when it has, when 
the spirit is satisfied that it has no dest're for revenge, it 
places itself at the same time within the range of doing 
one or other of these things which are really proofs of 
love, though the love may be very far from being felt, 
and the injury far from being forgotten ; I never quite 
understood the phrase * Forgive and forget,^ God does 
not say so to us here. It may be true hereafter when 
former things shall not come into mind at all. When 
once persons whom we have trusted or respected, or held 
in real affection, have wronged us, and forfeited such a 
position, it may be a very long time — (or never — in this 
world) before our feelings alone towards them will regain 
their old place : but the will to do them good, the will 
to pray for them, may be found nevertheless, and if it is 
found and made active there is the love of enemies which 
our Lord desires of us. The love in such cases cannot 
be at once so much a matter of heart affection as of 
meekness and forbearance and desire to grow in the 
likeness of the Saviour. 

But more. We cannot tell if there be no malice nor 
revengeful intentions cherished, if the will to bless, to do 
good to enemies, to pray for ihem be fairly exercised, but 
what the estranged feelings may regain their place likewise. 
I said perhaps never in this world : but one work of grace 
leads on to another. Do first what is hard and yet 
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possible, and then what is impossible with man, yet 
possible with God, (a miracle in the kingdom of grace) 
may follow afterwards. 

I have endeavoured to indicate three steps in the 
conduct of Christians towards their enemies, (i) The 
banishment of the unforgiving spirit, the putting away of 
malice or uncharitableness. (2) The will to do them 
good, the blessing or praying for them. (3) The return 
of the feelings to their place, the affection of the heart 
regained. 

Certainly in the passage we have had before us our 
Lord assumes that we have taken the first of these steps. 
He leads us on to the various ways in which we may 
show our intention even as He did Himself. And He 
asks for these proofs in practice no doubt, because He 
knows what is in us. He knows how liable we all are to 
assume that we forgive one another when we do not 
really. He seems to say, * If you can do in any measure 
as I did, if you can show your adversary some token for 
good, if you can seek opportunities for exchanging one 
kind word, or even a look which might tell that you do 
not despise him, then there is surely some reality in your 
forgiveness." But let not forgiveness be assumed with 
less than this to prove it. You think perhaps that you do 
forgive, and you think so because you have not taken 
any marked revenge : but what if a distance be purposely 
maintained, what if a line be drawn beyond which no 
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advance has been made for days or weeks, or years ? 
What if the kind word never is ventured, or the look, if 
given, be only too ready a declaration that something has 
occurred- which makes a difference — or what if the tale of 
wrongs endured be repeated for others to brood over, 
and yet the tale be ever so full of assurances that the evil 
is forgiven ? Ah ! sometimes there is no vengeance like 
that. Better by far the spirit were revealed and recog- 
nized in open conflict than believe itself to have forgiven, 
and so live on amidst self-delusions, saying like Saul, 
** I have performed the Commandment of the Lord ** but 
all the while so cold, unbending, stultified by pride. 

How well it would be if we could get into the hahit^ 
whenever we perceive any difference or estrangement 
wsing between ourselves and others, of going to them 
and saying* 'Come now, let us stop this, explain this, 
before it go further. Let us understand one another. 
Let the fault be told between me and thee. Let us 
remember we are the Children of Jesus, and both belong 
to His home. How He must grieve to see any misunder- 
standing between us." We may not always succeed, but 
this ought to be tried. Yes, if we value our souls and 
care about our own salvation, there is nothing we need 
to be more careful about than proving our supposed for- 
giveness, nothing like hastening on to the second step 
when we have once asserted to ourselves, or it may be to 
others, that we have taken the first step and bear no 
malice. The opportunity may not always be close at 
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hand for conferring any direct blessing on a once offend- 
ing brother; if not, wait till God gives you the chance 
and then make the most of it. But there is one way of 
conferring a blessing always open. " Pray for them which 
despitefully use you and persecute you." Go on praying 
for them, and the force of such a prayer must needs make 
itself felt in the whole tone and conduct of your cum 
daily life. Go on praying for them and be sure the 
prayer will become a pearl of great price to them^ even 
though they be entire strangers to its meaning. 

They that crucified the I^ord of Glory and blasphemed 
around the cross could scarce have understood the mean- 
ing of the sufferers prayer, * Father forgive them ;' but later 
on some of the same band were pricked to the heart and 
said to the Apostles, * What shall we do ' ? They were 
converted, the prayer was answered, they lived again. 
Surely if they were turned, together with ourselves who 
nailed Him to the tree of shame, how much more shall 
prayer avail for any who are guilty of the lesser sin of 
injuring a fellow sinner. Do good then to thine offending 
brother, or sister, or relative. Do good if thou canst in 
other ways ; but go on praying night and morning, as 
well as here, that it may please God to forgive thine 
enemies, persecutors and slanderers, and to turn their 
hearts. 



SINS OF THOUGHT 



There is no one who has ever taken up the Cross and 
determined to struggle with sin in its manifold forms but 
knows the advantage of some division to go by in order to 
recognize its approaches. So we have our sins classified 
and marked as sins against this or that commandment ; or 
we divide them into sins of the devil, of the world, or of 
the flesh, or again, we distinguish them as sins of thought, 
word or deed. And these kind of divisions, as anyone 
knows who is accustomed to them in self-examination, 
although they would seem at first to deepen our guilt as 
we press our lives against them, still they become a very 
real help in the conflict, showing us where we are,. and 
what progress we are making. But there is one matter in 
which the classification of sin is not always such a help to 
amendment as we may desire, and that is in the matter of 
evil thoughts. Sins in word or deed are easy enough to 
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define : they are not to be mistaken if we do give way to 
them ; and if we choose to battle with them, it is plain 
generally how we are to do so ;* an evil word or an evil 
deed have each of them a distinct outline of their own, 
which cannot be well mistaken by a watchful Christian : 
anything said or done can easily be brought to the test of 
God's Holy Word and commandments, and there be 
approved or condemned. But the process is not so simple 
with thoughts, and because it is not, because our ideas 
about sinful thoughts are often vague and ill-defined, we 
are either much troubled at them, or else we are content 
to let them go their own way and fancy there can be no 
great sin possible except it take the shape of a word or deed. 

Of course all sin must be traced to the heart— the heart 
and mind may be acted on in different ways, sometimes 
by the direct assault of the Evil one, sometimes by the 
world outside, sometimes by the desires of the flesh. Every 
sin must have a thought which in itself is sinful before it 
comes forth and declares itself in word or deed. Never- 
theless I suppose it is not too much to say, even of many 
who have entered fairly as they think into the conflict with 
evil, that they do not recognize, do not acknowledge sin 
in any definite decided form until it comes to word or deed; 
so long as they keep clear of the conversation or the actions 
which to them are sinful, they are tolerably well satisfied ; 
evil thoughts have never occurred to them as possibly just 
as sinful and therefore just as much needful to be repented 
of, resisted and driven back. Certainly all repentance 
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must begin from the heart, but this is possible, and yet 
sins of thought may be quite the last to be seriously dealt 
with. Repentance may begin with a determination to 
overcome evil words and wrong actions, and if it succeed 
in any measure, that will denote a change of heart, a change 
for the better, and so far well; but still I maintain it to be 
possible, nay, shall I not say common, for penitence to be 
advanced to a stage where the disciple is fairly master of the 
tongue and actions, and yet that penitence be very incom- 
plete if not almost forfeited because a certain license is 
given to evil thoughts, and so sin remaineth, still heth at 
the door, though it may not proceed far out of the heart 
and take its would-be shape before the world. And this is 
one of the most subtle refinements of our great enemy's 
tactics in the wide field of temptation, if he can see that we 
are set upon conquering sin in word and deed to let us 
alone there, to let us take a little pride in the purity of our 
conversation or the general kindliness of our actions, and 
yet hide from us the possible deadliness of sin in thought. 
He would persuude us if he could that certain thoughts 
indulged, license given to the imagination, pictures indul- 
ged within of all that is wrong, so long as they do not come 
to be more than pictures^ are not in themselves sin. He 
would let us believe, if we had not grace to see through it, 
that the heart may go its own way in its devices, the 
affections and desires be given an almost unlimited 
scope only in the sphere of thought, provided none of the 
things imagined shall ever come to pass. He would let 
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the intellect have its own reign, and set up any god for 
itself provided the image presented and carved out in 
thought never appears in conversation or on paper, or 
is never set up for the world to gaze at " Thou mayest 
think this or that, thou hast full license given to the pleas- 
ures of imagination, but if thou sayest or doest these 
things it is sin, the devices will not injure thee, provided 
they do not get beyond the sacred chamber of thine own 
imagination, but if they do it is sin." What a miserable 
lie ! but that I believe is a phase of temptation to be 
expected by people whose penitence has done battle with 
sins of word and deed ; happy are they who recognize it : 
for if we do not, there is much danger of mere freedom 
from sin in word or deed being made to do duty as it were 
for purity of heart; if so, we are first hindered in the path 
heavenwards and then thrown back. When once the mind 
is made up that deliberate sin shall never be committed 
in word or deed, when it does not seem likely or possible 
that it should because we dare not, because there is so 
much to prevent it, because we are altogether adov^ such a 
thing, then comes the temptation to act it all in thought, 
to meditate or compose what we would not say, to sketch 
the out-line and then paint the picture, that to realize 
would be degradation and shame. 

Here then we reach a passage in the conflict with evil 
when sin may be as much sin as ever it is openly, and yet 
cannot be so easily distinguished in its commission. We 
may divide sins of thought into proud thoughts, unkind 
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thoughts, impure thoughts, unfaithful thoughts and so on, 
but when do they partake of the nature of actual sin ? 
when are they distinctly our fault, our own grievous fault,and 
therefore things to be repented of? when are they as clearly 
sinful as their devlopment in word or deed ? or when do 
they not go beyond temptation ? when are they not more 
than suggestions of evil — which, however burdensome, are 
not sin ? 

It may be sufficient answer to say that a thought in itself 
evil, does not become sin except it be harboured and 
indulged — it does not ; but then thoughts are such strange 
and perplexing things that we cannot deal with them 
as if they were words or deeds. They gather themselves 
together with such marvellous cunning, they multiply with 
such rapidity, they cling so closely, they are found some- 
times to have dwelt so long ere we are sensible of their 
wickedness : all this makes it difficult now and then to 
determine whether they have been indulged or not. It is 
possible to accuse ourselves of indulgence when there has 
not been really more than a temptation : on the other hand 
it is possible to excuse what has deepened into actual sin 
with the fancy that it was temptation only. 

There are two signs I will now direct your attention to, 
which may help you, I believe, to see how you each stand 
in this matter. One is the amount of hatred with which 
suggestions of evil are received, the other the license or 
not which is given to the imagination. The Psalmist says 
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* Ye that love the Lord see that ye hate the thing that 
is evil,' and again * I hate vain thoughts.* Plainly if 
they are loathed and detested, however frequent their occur- 
rence, they cannot well be more than temptations. Any- 
thing we really detest cannot properly belong to us, it 
cannot well be identified with ourselves, however close it 
may be ; to hate a thing or a person means the keeping up 
of a spirit of enmity which will admit of no compromise 
nor union. When therefore hatred of sin is strong against 
evil thoughts, when they are a plague and annoyance each 
time they invade the sanctuary of the soul, then they can- 
not easily become sin. They may be allowed to enter and 
allowed to work their way all round that sanctuary, pene- 
trating every corner, seeking rest, but finding none by 
reason of the hatred with which they are met, they must 
eventually return to their proper owner unfulfilled. If they 
are detested they must meet with a cold reception, if not 
with a downright efibrt at repulsion. Hated — they may 
approach as enemies — enter as enemies — remain as 
enemies so long as God wills the temptation— but so long 
as they remain enemies they cannot obtain the consent of 
the will pre-sanctified against them, and therefore cannot 
become sin. 

Moreover those who have gained by grace, a thorough 
hatred of evil thoughts must never be discouraged nor cast 
down at the times chosen for their attack : there is surely 
no clearer proof than this of their real origin. If they are 
temptations, if they are the mysterious promptings of that 



£)ttU 0f C]b0ttgf)t 67 



Spirit world, whose hosts alas ! as well as the better angels 
may often be entertained unawares, shall we not recognise 
them by reason of the times they choose ? When we would 
be alone with God, when on our knees in prayer, in 
private or within these walls, when we are striving to col- 
lect our thoughts to make some effort heavenwards, or 
just as we present ourselves at the altar, or ere we close 
our eyes at night we would have our last thoughts, but 
thoughts of peace, — are those detested interferences un- 
known then ? Yea, if I am right in supposing their en- 
trance most common at these times : does not the moment 
chosen go far to prove whose they are and whence they 
come ? If Satan can do nothing worse than that we have 
not much to fear. 

Again, if hatred of evil thoughts, as well as the nature 
of their attack, prove them to be not of us, though with 
us, we must never be slow to take refuge in the sympathy 
of Christ, who was in all points tempted like as we 
are. Evil was suggested to Him from without, though it 
was impossible that it could become sin ; but that would 
not have made the pain or discomfort of temptation 
any the less. The purer the soul assaulted the more 
grievous the pain at any suggestion of evil. The more 
grevious the pain then, the deeper the sympathy of that 
Soul now for those who are assaulted with evil thoughts. 
" The Prince of this world cometh and hath nothing in me, 
but that the world may know that I love the Father. '* 
His love was perfect, so therefore was His hatred of evil. 
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One could hardly touch on such a subject as this with- 
out suggesting some such comfort for faithful people who 
are really troubled at evil thoughts, and who fear lest they 
become wicked devices. But what if they have become 
so ? Ere we are sure we hate all evil thoughts we must 
ask how far we ever allow the imagination to play upon 
them. They may enter sometimes to be resented, some- 
times to meet with the contempt they deserve ; but at 
others the will is not found so determined against them, 
and so the imagination is let into the same chamber with 
them to fill up a picture of which they only supplied the 
outline. We profess to dislike them and yet suffer our- 
selves to paint their image more perfectly. We would 
resist temptation, but we find ourselves consenting to colour 
iiy the imagination building up a castle of what might be, 
and not until it is well nigh finished, conscience partly 
awakes from its lethargy and says, "Ah! this would be 
sin if it should come to pass." Would, but if so far has 
it not been ? Was not that the point at which it became 
sin, when you have let yourself imagine something over 
and above the first suggestions of evil. There can be no 
great hatred of evil thoughts, and therefore no great ad- 
vance in purity of heart, except the imagination be 
curbed : it must be, or thoughts become devices ; and for 
this Exercise of restraint a special grace is needed. We 
cannot prevent temptation — it is not meant that we should 
— we cannot prevent our enemies assaults, but once as- 
saulted we can control the danger by declining the 



£)ituC at di0uglbt 69 



imagination any share in the forcing of greater life into 
eidl thoughts. If we let them gather, and then picture to 
ourselves with some delight the sin we dare not say nor act, 
if we take pleasure in painting to ourselves secretly 
some scheme of indulgence we feel we should like to 
have realized, the picturing of what is revengeful or false, 
or vain, or impure, — that secret painting to please, — that is 
the heart devising wicked imaginations, that is what the 
Lord doth hate, that shows we do not hate evil thoughts. 

This would seem St Paul's meaning when he speaks of 
" every thought being brought into captivity to the obedi- 
ence of Christ ;" for what does he say just before, ** the 
weapons of our warfare are not carnal but mighty through 
God to the pulling down of strongholds, casting down 
imaginations and every high thing thatexalteth itself against 
the knowledge of God," (ii. Cor. x. 5,) what does he mean 
but that the imagination is the stronghold of evil thoughts. 
Give them no stronghold there, or if they have been given 
one, cast it down and they become your captives : they 
may remain by you, but without the imagination their 
dominion is lost, their power for bringing forth sin 
destroyed. 

I have spoken of this temptation rather as affecting 
those whose penitence has already told for good upon 
their deeds and conversation. If this be so with any of 
us let us not be afraid to persevere in the conflict with 
evil thoughts. Well, indeed, if we so detest them that 
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they come and find nothing in us to assist them, but if 
the imagination has been pandering to them, nursing them, 
feeding them, adding to their fertility, what shall we say ? 
Why, that repentance has yet a work before it there, 
the imagination has yet to be arrested, led captive and 
sanctified. Let us make it the work of our souls lest we 
should miss the Blessing intended for the pure in heart 

Blessed shall they be in their vision of God whose 
absolute purity shall at last leave no other stronghold to 
be possessed but such as shall be filled with Him. But 
here we have not to expect the fulness of a blessing 
which properly belongs to our rest, when there can 
be no longer a door open for temptation, no longer a 
possible entrance for suggestions of evil. Here we have 
rather to believe that the purity God looks for is not in 
the absence of evil thoughts duf in the victory gained aver 
them when present. By Grace we may cast down the 
imagination, but for all that the trial must be constant. 
Blessed are they rather that endure than they who know 
not the sting, and not knowing never learn to hate it. 
Conquer sin in word or deed and thy struggle may be for 
long years with this inward foe ; he may assail thee ac- 
cording as he measures thy weakness, it may be with en- 
vious thoughts, it may be with ambition, it may be with 
faithless thoughts, it may be with presumption, it may be 
with unkind thoughts, it may be with pride, it may be with 
impure thoughts, it may be with vain glory, but from any 
or all of these thou mayest refrain thy soul, and keep it low 
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like as a child that is weaned from his mother ; though 
they be ever by thee hatred shall proclaim them less and 
less thine own. The imaginaiion directed into a higher 
channel shall day by day decline to turn them into sin. 



HOME LIFE. 



The last of these instructions will concern the Home 
Life. I have touched of course upon many things bear- 
ing upon the Spiritual Life within our homes, and it may 
not be unfitting to conclude with a few words more definite 
still to those who know well that the Home is the place 
of all others wherein the Spiritual Life is most exercised. 
Our future Home is Heaven, and there the Spiritual life 
will be completely developed : our present home is the 
place on earth where that life is being schooled for its 
great hereafter, its wondrous destiny in one of the many 
mansions prepared for the elect. Every day life at home. 
— What is it ? To some who look at it only in its present 
aspect it is very commonplace, or dull, or not very in- 
teresting — to others it is a life which must be endured, 
and made the best of, because no better seems forthcom- 
ing — to others it is full of interest and yet teeming with 
petty crosses and details of domestic economy, and 
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management and mismanagement, of providence and im- 
providence, all apparently very small in their way, things 
we would not trouble others with outside our own circle, 
nay, nor those in the very home itself, if by keeping secret 
these petty trials we could make for peace, or help in any 
way to secure the comfort of those we love. For the 
most part we would incline to think our home life too 
small and unimportant, and yet from the extreme anxiety 
the small things therein cause us, it is evident that there 
is something about it all very considerable in its bearing 
upon our souls and character. Yes, the character forming 
day by day for weal or woe is being formed chiefly at 
home. Home character, not the one seen outside, 
is the truest forecast of the character that is to be. 
The spiritual life is mostly formed at home; there it 
is tried and tested, there is the field for its most difficult 
exercises ; there is it intended to grow from poverty of 
spirit to mourning — from mourning to meekness — from 
meekness to hunger and thirst after righteousness — from 
that to purity of heart ; there giving all diligence are we to 
add to our faith virtue — to virtue knowledge — to know- 
ledge temperance — to temperance patience — to patience 
Godliness — to Godliness brotherly kindness— to brotherly 
kindness charity. Oh 1 how especially true of the 
home life is the next verse. (2 Peter, i, 8.) **For 
if these things be in you, and abound, they make you that 
ye shall neither be barren nor unfruitful in the knowledge 
of our Lord Jesus Christ." 
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We may enlarge with profit upon any virtue in its 
particular relation to life at home, but I will confine my- 
self to one chiefly — that h patience. There will be nothing 
in Heaven to try our patience, but the formation of such a 
jewel in our characters is of the first importance. It 
must be, or we should not find so much discipline 
ordained for us in this direction. The entire peace, order 
and happiness of the home depends on the amount of 
patience exercised. It is quite worth any one's while 
who feels this to make patience a daily study. Alas! 
how many must admit that they never knew they had 
tempers, or that they were impatient until they came to 
occupy positions of responsibility at home, and then they 
have found themselves weighed in the balances and 
wanting. Is it your trial that you are called to bear with 
equals at home, or with superiors, or with servants? 
— With equals perhaps — a brother or sister, someone you 
have to be with constantly is very trying — you will do 
more to influence and to win them by bearing with them 
than anything — one golden rule is to try and never follow 
an argument directly it becomes at all recriminative, 
directly you find that conversation degenerates into a sort 
of trial of strength as to which is to prove the other 
wrong — there is the point to stop and give in. Let your 
opponent have his way if he must ; be it yours to do as 
Christ did — our Lord could always have had the last 
word, and have had the best of it too in that way, if He 
had chosen ; but He has shown us that it is not always 
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the best way. There is a time for silence, and never 
such an important time for it as when we are 
tempted to have the last word. Just when we have 
kindled sufficient fire, or had it kindled close enough to 
us, to promote a flame if we let it be fanned, then is the 
time to pause and win a moral victory, to bear a seeming 
defeat. Show the person who tries you that you are 
above caring to be always putting yourself in the right : 
that habit of arguing out everything just for the sake of 
putting ourselves (as we say) in the right comes, quite as 
often of pride as it does of any real desire to see the 
right established. What if we do sometimes allow our- 
selves to remain, as it may seem, in the wrong just for 
the sake of peace, that would be a sacrifice very accept- 
able to our dear Lord. He would sooner we lost a little 
and seemed in the wrong for His sake, than that a 
weaker disciple should be irritated or provoked into sin. 
Yes, silence. — It was for our example that He held His 
peace just when we should have thought He had most 
right to speak. Be patient in home life when conversa- 
tion takes an irritable turn, be silent if necessary, then 
your victories will be glorious, although very silent too : 
those around you may marvel as Pilate did at Jesus, but 
the good angels will rejoice over you and succour you. 

Sometimes younger people at home have to bear a 
good deal from the old fashioned notions and ways of 
their parents. Their elders and those they have to obey 
have not grown exactly with the times. I am not think- 
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ing now of fashion or amusement, but the moral and 
religious life of younger people sometimes seems to them 
hindered by those who ought to be first to encourage 
their progress. " Oh ! if father or mother would allow 
me just this, or help me just there, how much better I 
should get on ; what opportunities I might have if their 
minds were only a little more liberally inclined, if they 
had not been growing so long in the old groove." 
Zealous souls there are thoroughly saturated I believe 
with Catholic principles, and desirous of extending the 
Gospel leaven, but find themselves thwarted by narrow 
prejudices or dislike of change, or the spirit of lukewarm- 
ness hard by them. Do I speak to one ? You may seem 
to be thwarted or held back, what if you are to learn 
patience and submission in bearing with such a draw- 
back ? for awhile at least that very discipline may be your 
truest progress. I have known a very loving heart, a 
devoted soul, who was in sad trouble because she was 
liindered from frequent communion — especially from 
attending early Celebrations ; another who was bent on 
giving religious instructions to the servants of the house- 
hold, but failed entirely owing to the prejudice of an 
uncle who thought it a dangerous experiment Both these 
had to add much patience to their other virtues, and I 
doubt not God intended this for their good. 

Be patient with inferiors, with servants — your influence 
for good with them will all turn upon this ; remember 
you are the stronger, they are the weaker. Servants are 
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very trying, very aggravating at times ; there seems a 
growing idea that they are to be as their masters and 
mistresses. I fear we are as much to blame for this as 
they are— they have caught the spirit of the times from 
above themselves, not from below altogether, and they 
are consequently more and more inclined to make their 
obedience a bargain pure and simple — so much service 
so much pay. Be it ours to show them that this is not 
the Christian idea of service. If we regard their service 
as a bargain, whenever they seem to break their part, we 
are sure to retaliate either by scolding or by finding fault, 
rather as if they were slaves than members of the same 
body as ourselves. We must try and win them by 
patience and gentleness to the Christian idea of service : 
some will take advantage of this, but the loss is more 
theirs than ours. Others are to be made good servants 
who begin but poorly, provided they are borne with as 
we would be ourselves. We are the servants of the Most 
High God, and He is very patient with us : our Master 
Jesus is wonderfully patient lest we should leave His 
service^ anything sooner than lose us, though we please 
ourselves rather than Him. He bears with our weak 
understanding, our stupidity, our irregularities, our un- 
punctuality, our excuses for doing wrong ; that is His 
way of keeping souls in His great spiritual Household. 
Servants are a gift of His to us, and we are responsible 
for their souls in a Christian Home ; let us show them we 
feel this responsibility, by our firmness certainly, real 
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patience is full of firmness, it is no weakness, and by our 
sympathy. So long as the servants or the employer's idea 
is limited to the bargain there can be no sympathy, but 
when one or the other discovers that there is a Christian — 
a higher — motive for the contract — sympathy begins, and 
where that is there will not be the disposition on either 
side to part upon the smallest provocation. I know this 
is difficult, but there are terrible clouds threatening soon 
to break over society, and rend the various classes wider 
and wider asunder ; all seek their own, not the things 
which are Jesus Christ's : we must strive that this shall 
not be so in the home life, and then we shall find it will 
not be so on the larger scale. 

Servants, as well as children, should see that we mean 
our spiritual life to be extended to them. Enter into 
their trials and difficulties ; speak to them sometimes 
about other things besides their work; teach them if 
they will be taught what they most need to learn ; and 
ever in dealing with them let it be in the spirit of self- 
recollection — never be excited towards them — maintain 
your self-possession, maintain your patience — that is the 
only way to retain a real superiority. 

But if the spiritual life at home is to be a life of meek- 
ness and forbearance, and others at home are to learn from 
us, it must be at the heart an unworldly life. If our homes 
are to be real centres of affection, if they are the king- 
doms God has given us to reign over and give account 
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of, surely they must occupy the first place next to Him, 
because our first duties lie there ; and if our first duties 
(for most of us) lie at home, it is clear that the life we 
would lead in society must be in a great measure sub- 
servient to the life at home. Hearts grow sick of home, 
and fret at home, and are discontented with home, yea, 
are impatient at home, because they are not dead enough 
to the world. The secret of all true devotion to home is 
deadness to the world. We are not to shut ourselves up 
at home, there may be quite as much selfishness in thai 
as there is in the worldliness which dislikes the monotony 
of home life, but there is something wrong, very wrong, 
if this kingdom of home is being rendered less heavenly 
by our worldliness. Is that kingdom our centre — the 
centre of our affections ? or is it simply made a convenient 
post from which we shall gratify our worldliness ? simply 
a place to make engagements from, or to see friends in ? 
** Where your treasure is there will your heart be also." 
In a great measure this should be true of home life ; if 
our first thoughts in the daily routine are centred there, 
if it be our first care to care for those of our own house- 
hold, then it is well ; but this means that a multitude of 
outside attractions have to give way and be sacrificed as 
occasion demands. It means that a good deal which 
would be pleasant and agreeable and much more to our 
taste elsewhere cannot be granted, except^occasionally, to 
the really faithful in home life. The readiness, almost 
greediness, with which some people accept calls which 
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draw them from home goes far to show that their treasure 
is not there, nor their hearts either ; in plain words, they 
are worldly, too fond of tonics which only a wider ac- 
quaintance can supply ; they have not the patience to 
abide in their calling. God knows I am not condemning 
the recreation daily, or the change for longer which we 
all of us need, but only the abuse of these which betrays 
a certain estrangement of heart from its intended centre ; 
and this estrangement may often exist in heart although 
there be no means or possibility of carrying it out. The 
one thing needful is less of the worldly mind, more of the 
heavenly desire to make home (it is your mission to 
make it), the happiest place on earth. 

Strive to do this wherever your home be now, and then 
you will succeed, how nobly, if you are called to set up a 
home elsewhere. To do our duty in the state of life to 
which God has called us, is to renounce a good deal that 
is quite innocent ; it may be to incur some reproach at 
times for being exclusive. Be it so or not, I am sure 
that thirty years spent at Nazareth in that unobtrusive, un- 
pretending family would have taught us a lesson much needed 
in days like these. The most successful lives in the home 
are led by those who crave but little for excitement out- 
side, who are not slaves to the opinions of others, who do 
not lay themselves out in any way to be appreciated or ad- 
mired. If the world's praise or blame is of much conse- 
quence to us, the meek and quiet Spirit, the brightest 
ornament of home life must gradually be lost Use the 
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world and yet be crucified to it and you will find the king- 
dom of Heaven is within your doors. 

How shall we know then whether this worldly Spirit be 
ours or not ? 

Macarius, of Alexandria, had been preaching on self- 
crucifixion. A younger brother came and asked, " Father 
how shall I know whether the old man in me is dead ?* 
Macarius answered him, ** Take a staff and go to your 
dead brother's grave and smite it, saying * Brother, you 
lived the life of a hypocrite, you died the death of a hypo- 
crite, and you are deservedly in Hell." He went and 
returned. ** Well, my son, what did he say?" ** Nothing," 
said the youth. *' Go again, say brother, I crave your 
pardon, you lived the life of a saint, you died the death 
of a saint, and you are with our Lord in Paradise." He 
went again and returned. ** Well my son, what did he 
say?" ** Nothing, he is dead." "Well then, my son, 
when the world blames or persecutes you, and casts your 
name out as evil, or only remarks on your manner of life, 
and you feel no twinge of pain, the old man is dead. Or 
when the world praises you, and follows after you, and 
pays court to you, and you feel no touch of pleasure, then 
the old man is dead." 

Yes, our love of the world may nearly always be 
measured in this way ; the index to the truth is w/iaf we 
feel when praised or blamed by it. 

F 
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God grant you for your own sakes, for all you love, yea, 
for your dear home sake to be paiient and unworldly, and 
as a consequence you will be meek and loving and self- 
denying, then you will find in Heaven the true develop- 
ment of your home on earth, and you will see that after 
all it was angefs work you were given to do here. 



NOTES OF AN INSTRUCTION ON PARADISE. 

After-Meeting, Nov. ust. 



The popular idea that souls go to Heaven 'immediately 
after death a mistake. Nothing in the Bible about going 
to Heaven or Hell (Gehenna) till after the Judgment 
Hell in many passages signifies Hades. Paradise, Abra- 
ham's bosom. Our Lord descended into Hades (see Psalm 
xvL 10, II, Acts ii. 27, Luke xxiii. 43). What did He do 
there (see i Peter iii. 19. iv. 6). Preaching implies 
faculties amongst the audience, hearing, thinking, under- 
standing, memory — probably i,ntensified — recognition, etc. 
Therefore this is not a state of unconsciousness. (The 
body only sleeps). S. Paul's desire to depart and be with 
Christ probably based upon his experience of Paradise, 
(2 Cor. xii). 

Paradise (i) a state of r^^/— not the fulness of glory — 
this is reserved for the Resurrection — you take a holiday : 
it is rest— not inactivity (Rev. xiv. 13). (2) A state of 
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progress for the spirit Growth in holiness in the absence 
of temptation — purification — this is not purgatory — no 
suffering for the Blessed dead Many die forgiven, but 
not fit for Heaven — we know not how much God may do for 
us in Paradise (see PhiL i. 6). He will continue His good 
work in us — the righteous grow better — the wicked worse. 
The rich man and Lazarus — more like a history than a 
parable. Have departed spirits bodies ? Not the body 
that shall be — but possibly a frame or tabernacle — we 
know not — S. Paul speaks of being "clothed upon" 
(2 Cor. V. 4). 

May we meet in Heaven ! — Let us hope before — in 
Paradise, 



HELL. 

Friday Evening, Nov, i8th. 



Rev. XXII. part of v. 12. 

"He that is unjust let him be unjust still : and he which is filthy let 
him be filthy still.' 

We enter to-night upon a very awful subject. How 
gladly one would avoid it ? but the gospel news is not 
without its Hell. There is something wonderful too when 
we come to think of it that our Lord, who is love, and 
S. John the Apostle of love, are the two who teach most 
about HelL " * The worm that dieth not' * The fire that 
"is not quenched.' * Depart from me ye cursed into 
" everlasting fire.' * Cast ye the unprofitable servant into 
" outer darkness : there shall be weeping and gnashing of 
"teeth.* * These shall go away into everlasting punish- 
" ment' * Fear Him who is able to cast both body and 
" soul into hell ' " — these, and more like them, are all 
words of the loving Jesus, forced to proclaim what must 
at last be the end of His love being rejected. 
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" The smoke of their torment ascendeth up for ever 
and ever.* * The lake which burneth with fire and brim- 
stone : which is the second death.'" So speaks the 
Apostle of love, uncompromising to the very last unto 
those who despise His Master. 

" Sore indeed it is to speak on this very awful subject ;** 
" the more so because one knows not how deeply the " 
" sharp arrows of God's fearful message about hell may " 
" pierce some heart already wounded."* But this is quite 
certain — some souls cannot be won without fear. Never- 
theless fear is the stepping stone to love. I am not going 
though to try and excite any fears in you by a declamation 
about the torments of helL It would be easy to try and 
picture some of its woes, and having done one's worst, 
the effort would fall far short of the truth. Nay, rather I 
set myself to try and present to you a rational view of 
hell. 

* Thou shalt not surely die.' Here is the temptation 
ever present to us if we watch. Satan makes a readier 
use of it, if possible, now than formerly. He says " God 
loves so, God will not destroy ; at least He will not punish 
exactly as He says He will" — no more He will in the 
sense of putting punishment upon a man independently 
of the man's sin. The hell we have to fear (which is 
prepared for the devil and his angels) is not made of God 
for us : the fear is lest we make it for ourselves, lest it 

•Dr. Pusey. 
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grow out of us. You have not to fear what you may be 
given at the last, but what you may be growing into now. 
That is my line for to-night. 

Now if we weigh simply and candidly the evidence 
which the written words alone supply, there is certainly 
nothing in Scripture pointing to any reversal of the last 
sentence which will be pronounced for, or against, each 
one of us at the Great Day. Whatever be the nature of 
the punishment in the case of the wicked, there is nothing 
to indicate a change for the better when once the judg- 
ment seal has been affixed to the condition chosen by the 
sinner here. I say nothing of the kind can be honestly 
worked out of the Scripture language when taken as a 
whole. Look at the Great Judge's prophesied report of 
the sentences He will pronounce at the separation of the 
wheat from, the tares, of the sheep from the goats, look at 
the departing of the cursed into outer darkness, at the 
utter desolation depicted for the lost soul : put all the 
words you can find upon this subject fairly togethery and 
they wear a look of finality about them as regards the 
sentence, of infinity as regards the punishment, awful in 
its plainness. It becomes all the harder, because that look 
is so plain, for the cleverest criticism to get rid of it. We 
may argue it if we choose from what we think we know 
or imagine about the character of God, that a sentence 
beyond a reversal would be unlike Him : we may think 
that we know too much of His love in dealing with man- 
kind to believe that He would seal any character as per- 
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manently irrecoverable : we may even say with some that 
eternal cannot mean eternal in the ordinary sense of the 
word, and so (as one who holds this view had the honesty 
to confess not long ago) make the permanent bliss of 
Heaven a matter of doubt as well : — but this much we 
cannot avoid as somewhat remarkable. The sentence 
which wears such a look of finality about it is not disputed 
at the very time you would expect to hear at least some- 
thing said in reply. If the words " depart ye cursed into 
everlasting fire," and all others of a like nature are the 
words which will be used with so much to imply eternity 
about them, why do we find no terror-stricken sinner then 
venturing a word in reply, or asking whether the Judge 
really means what He says ? Our Lord has given us to 
understand along with the sentence that the condemned 
will have nothing to say against it, no questions to ask. 
In the case of the hypocrite there will be surprise when 
he sees that he is not what he gave himself credit for 
being; (see Matt vii. 22, xxv. 44,) but character once fully 
revealed, the conviction completed which was but 
shuffled with here, the sentence is found to be in such 
exact harmony with the sinner's deserts, that he remains 
silent, speechless. The man without the garment of holi- 
ness has no reply. Will God allow no reply ? Even 
though it should not affect the sentence, will the liberty 
permitted in an earthly court be denied then ? Surely 
the Judge will have enough of the Saviour left in Him 
even then to hear much if the sinner could speak. But 



does not our text give a clue to the silence of the con- 
demned ? They will see that their sentence is in each 
case so completely the outcome of their own choice, so 
entirely the result of the whole tendency, and bent and 
direction of their character. " He that is unjust let him 
be unjust still, and he which is filthy let him be filthy stilL" 

The truth more than hinted at here is not made enough 
of in the light of our present experience. God is said to 
give to every one according to his works : but what is the 
full weight of that ^^ according^^ — not merely that rewards 
and punishments hereafter shall be in due proportion to 
every one's character, but that they shall be the very out- 
growth of the character itself. Be he saint or sinner, the 
man shall reap from the ground of his own nature, and 
not directly from God, the very same seed he has sown. 
Just as all righteousness contains the germ of its own 
reward, so also with sin. The work of the ungodly is 
always represented in Scripture as containing in itself t)\Q 
seeds of its own punishment. " The wicked are snared 
in the work of their ^ze/;/ hands." They are said " to eat of 
the fruit of their own way, and to be filled with their oivn 
devices, to be holden with the cords of their own sins." 
** Whatsoever a man soweth that shall he reap." Such 
like expressions, whi(^h might be quoted in abundance 
when set beside the last sentence, explain it as simply 
the sealing with a strong look of permanence the path 
deliberately chosen by a free will. The sentence is final 
not because God delights in vengeance, but rather because 
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when it is given, it is clear, or will be clear that character 
has so far ripened in one direction, so far settled down 
into a permanent groove that an alteration there is not 
possible. " Whatsoever a man soweth (of his free will 
mark you) that shall he reap." " Every one shall be given 
according to his works." The reaping that and nothing 
else, ^ the according'^ so exactly what he laid down for 
himself, or rather in himself. It will be seen hereafter 
that the adjustment of rewards and stripes will be more 
accurate, entirely through [self-propagation, than we have 
ever dreamt here. 

But we do see this principle of retribution at work 
now in this world ; and if we are to be true to much we 
may learn from present experience, how shall we answer 
the question — does character point in one direction now 
for better or worse ? If so, this leads to another question 
— does it not seem in many cases to be settling down for 
a permanency ? There is some one you know to be holy ; 
he may fall away : but does he look likely from what you 
know of him, eva' likely to be anything else ? Does not 
your experience of his character almost seem to say to 
you for the long future " let him be holy stilL" There is 
another you have long known to be unprincipled, unjust, 
or impure : he might change yet, he might have done so 
ere now, he has had ample opportunity, but his choice 
seems all one way, and that the wrong way ; you think 
here at least his character threatens to be permanent ; if 
he could live a thousand years from what you know of 
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him noWf if you could see him ihm you rather fear you 
would have to say, *alas ! he is unjust, or he is filthy still.' 
The change so much desired tnay take place here : but 
we must remember for our present purpose that repen- 
tance is not a momentary revival, but character taking 
a permanent direction in the way of holiness : if so, * let 
him be holy still/ 

On the other hand, just according to the length of time 
repentance is put off, so do we see the principle of retribu- 
tion at work, whereby the sinner is perpetually sentencing 
himself to punishment along with his sin. This is much 
clearer naturally now with regard to sins of the flesh. 
Sins which touch the most visible portion of our being, 
produce the most visible retribution. We see more clearly 
in this present time how he that sins after the flesh does 
of the flesh reap corruption. It would be unscientific to 
say that what is now true of part of our being cannot even- 
tually be true of all — body, soul and spirit. Spiritual sins 
do not exhibit their own retribution so plainly now, but 
enough perhaps in many cases to show that they do contain 
it ; it only wants time — or eternity — to show in this depart- 
ment also, that the man must reap just what he sows. So 
far we see certain results produced in a man by sensual 
sins, such as drunkenness or impurity. Whence once a 
habit has become a necessity, those results tell us that 
when he has advanced to a certain step along the road to 
ruin he may alter, we hope he will, but it is unlikely : his 
sensuality begins to wear the look of permanence, and that 
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look has a something about it, still more awkward if we 
concieve of his passing out of this atmosphere of opportu- 
nities, out of the climate of encouragement to reform, into 
another where even that which he had to improve by, will 
be taken away. A nature for sensuality indulged up to a 
certain point (whether its appetite be gratified or not) has 
a tendency ** to sin if it could " about it ; that is sufficient 
test of character ; not always what a man does, but what he 
would do if he could : his tendency nnmortified — does not 
that look sometimes as if it were going (only give it way) 
in the direction of permament lust, and thence unto corrup* 
tion. At all events, present experience says that the longer 
character makes for one direction, the less likely is it to 
alter, so far as sins of the flesh are concerned. Is it other- 
wise, or will it be otherwise with sins of the spirit, or of 
the intellect ? ** Some men's sins are open beforehand, 
going before to judgment ; duf some men they follow 
after '^ (i Tim. v. 24.) What of selfishness, however 
refined, if it has become a nature? What of pride, 
uncharitableness, deceit, insincerity, hypocrisy? These 
sins exist in many souls to a degree unknown to anyone 
but God : but when you happen to see them developed, 
they all have the nature of injustice about them, their 
motive is to benefit self at the expense of a fellow-creature ; 
and do you not say to a course of such conduct, if it has 
become a nature, " What the man is, what he has made 
himself, he always will be ; or you never knew him any- 
thing else ; you hope for an alteration, but your verdict is 
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— so far he is unjust, if he will be, let him be unjust still." 

Ah ! dear friends, but just this consideration is enough 
to set us thinking whether the tendency of character to a 
permanence here is not the key to the position which it 
will hold for ever. ** If a man is habitually proud or vain " 
** or false and the like, he forms for himself, a character " 
" like in kind : there is a permanent bias formed by con-*' 
"tinually acting in a particular way, and this acting in a *' 
" particular way comes from continued indulgence of* 
** thoughts and wishes of one tendency ; every habit is a ** 
" chain of acts, and every one of those acts fully die-" 
" tated by the will."* Now after a certain stage in a 
course of sin there is not merely the habit to be checked, 
but the ttndency and bias of the whole man to unravel and 
stretch elsewhere. If Scripture led us to think that the 
climate in which the wicked will be placed hereafter would 
conduce to an alteration of this tendency and bias, it would 
be hard not to fall in with the hopes (now so freely taught) 
that the lost must eventually be saved. But if, when a 
soul has received that awful confirmation of the character 
formed by itself here, ** let him be unjust or filthy still," 
it has to continue only with associations of a like nature, 
only with tempers and wills and conditions of heart very 
similar to its own, aye, with devils as well, will all these 
do much to alter the tendency of that soul ? is it possible 
that they will influeuce it for the better ? does that prison 
look so like a reformatory with a number of good influen- 

*Manmng, 
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ces still left to bear upon the unjust and the impure ? or 
does it not seem more likely that because the reformatory 
has failed in this world, the prison-house hereafter will be 
found to contain only those who have grown of their own 
accord and choice into permanent offenders, or at least 
into permanent unlikeness in character to God. 

If all that is good is to be centred in Heaven, and if there 
is to be a separation of the good in principle from the evil 
in principle, we are yet asked somehow to conceive of suffi- 
cient remedial discipline or influence being left in hell to 
eventually recover the lost This is hard to conceive on 
Scriptural grounds in the face of such words, ** From him 
that hath not sliall be taken away even that which he 
hath," all his opportunities, all his relics of grace, whatever 
he had about him that was of God. It is hard also to 
conceive in the face of what we now see of character tend- 
ing to a permanency. If character points to injustice or 
impurity continually in spite of much it may find here to 
reverse such a choice ; do you think it will meet with more 
or less on the wrong side of the great gulph, to bring the 
will into harmony with God's ? if there be any meaning in 
** outer darkness" the answer is less, and if the less be 
nothing, upon what have we got to build the shadow of a 
hope of reform. 

** Or even grant that those whom the discipline of this " 
" life has failed to bring to repentance may be subject to " 
*' a sharper discipline in the age to come, and if that fails" 
" to the sharpest discipline of all, viz., the great judgment " 
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**and the lake of fire which is the second death. Sup-" 
" pose even this were purgatorial. Now we ask you to " 
"pause and calmlyask yourselves what kind of a conversion" 
** would that be? the sinner, after having held out" 
** against all God's loving correction, held out against His " 
*' severer chastisements, held out to the very end, is only" 
** turned by the inexpressible agony of the second death." 
** Would it not be manifestly a forced conversion ? And " 
** if forced, we naturally ask, of what use would the soul " 
** so converted be for the purposes of Christ's kingdom ? " 
** Surely none at all. Up to the last moments its whole " 
** bent and tendency was in a direction contrary to Christ's" 
** kingdom ; and only at the last moment, when utterly" 
** broken down by intense agony, did it turn."* Is that 
the kind of character for Heaven. 

The theory of the purgatorial fire, carried as it is now 
into ages beyond the Judgment may appear to solve some 
difficulties connected with this awful question, but it does 
not work at all well, when set beside the probabilities of 
sin, propagating in character, a feeling permanently op- 
posed to the love and the goodness of God. God will never 
force blessedness on a soul that has lost the desire to be 
holy. Heaven must be chosen of free will : it can only be 
enjoyed by those who love ; and as long as character is 
capable of remaining out of harmony with Heaven, so 
long must the owner be capable too, of enduring the 
results of his own choice. 

•Church Quarterly Review. 
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It is not the best way in teaching the truth of future 
punishment to say that a man is to suffer for ever and ever 
for the sins of this short time ; that makes God much too 
directly the author of the punishment ; whereas if it is to 
be it will come from the sinner himself. By far the more 
Scriptural and natural way of putting the case seems to 
be this, namely, prolonged resistance to all that is God- 
like, and holy and pure, prolonged dissimilarity of feel- 
ing with God, must end in eternal sin. This may not be 
the eternal commission of sin, most probably not ; but the 
bias on the side of sin would be enough, the weight of 
the character opposed to righteousness ; so long as such a 
condition could be, so long must there be likewise, an 
absence of peace. **The wicked are like the troubled sea." 
Moreover, " eternal sin " is a Scriptural phrase. Most 
scholars know that we should read a certain verse in St. 
Mark's Gospel (iii. 29.) " He that sinneth against the 
Holy Ghost is in danger of eternal sin.'* And in our 
text, what does the Greek verb imply, but that the agent 
in this sin is free, and can blame only himself. He wills 
it, /^/him be what he is, let him alone and he will continue 
vile. 

There is a story told by an Alpine explorer, who 
wished to study the interior of a deep chasm in the moun- 
tains.* He allowed himself to be lowered into the depths 
of the abyss, and remained for hours at a point hundreds 
of feet below the surface. After gratifying his curiosity, 

• Agassiz. See * Monday Lectures,* by Rev. J. Cook. 
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he gave the signal to be drawn up, " But," lie says " in our ^ 
** haste we haci forgotten the weight of the rope, we had " 
"calculated the weight of my person, the weight of the " 
** basket in which I rode, and the weight of the tackling*' 
" round the basket ; but we had forgotten the weight of* 
" the cord which sunk me into the chasm. The three *^ 
" men at the summit were not strong enough to draw me "* 
** back. I had to remain there until one of the party " 
" went five miles to procure a lever to draw me up." 

Now none who believe in future retribution at all are 
found to deny that sin unrepented of, must sink a mair 
deep into the abyss of his own making. But will he be" 
drawn out after the Judgment ? So we are told to hope, 
but where is the lever ? The calculations upon which this- 
hope is based, are made with some nicety upon self-drawn 
pictures of the character of God, upon verbal criiicisnr 
not of the most scholarly kind, upon the idea that evil 
some day cannot be allowed to exist in the universe at alL 
Gladly one would rest upon some of these calculations,^ 
and gladly believe, however deep the chasm of hell, that 
those who go down into it may find a safe return ; but so 
far those who reckon in this way have forgotten the weight 
of the rope^ that is the tendency of character to a final 
permanence. There is a terrible weight about this con- 
sideration which is almost entirely lost sight of in much 
that is said, and written upon the subject of future punish- 
ment, and we are not yet provided with any lever to help 
us out of the difficulty. Depend upon it when habit 

G 
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lowers a man down, down into an abyss of sin, the fur- 
ther he goes the more settled his position in the wrong 
direction, ceriainly here ; it would be a heavy task to 
prove that it will be otherwise hereafter. Tlie weight of 
the rope is 3i/acl in the universe now ; that it will remain 
a fact is nearly the last word the Bible has to say, ** He 
that is unjust let him be unjust still, and he which is 
filthy let him be filthy still." 

Analyse if you will the process from temptation given 
way to here, to the final results hereafter, so far as is known 
and I ask, does the prospect of a lever being brought to 
the rescue become any brighter ? What are the steps 
down ? They are six, from thought to consent, from con- 
sent to act, from act to habit, from habit to necessity, 
from necessity to death, from death to hell. Stay at the 
third before habit becomes necessity, let repentance be 
real there, let the means of Grace be freely used and there 
is hope indeed ; for the soul will decline sinful acts, cease 
to consent unto evil, and learn to battle with temptation 
ere it become sin; then it will ascend the steps on the 
other side, from poverty of spirit to sorrow, from sorrow 
to meekness, from meekness to purity and hunger and 
thirst after God. But what otherwise? What if that 
Jiabit be prolonged into necessity, what if it become a 
t/ature, your nature or mine ? The temper, the selfish- 
ness, the indulgence, the worldliness, the impurity we 
could have checked and stifled and conquered for ever 
with the grace at our disposal here ; what if thai seem to 
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darken into a fatal necessity of our being, and from thence 
we pass on to a paralysis of soul yet more tenacious and 
more hardening ? Could we call it an injustice if this 
were said to us at last, " Rise up from this if ye can, if 
ye will ; ye would not in spite of all the light and love 
shed abroad from Heaven and put within your reach ; ye 
would not in spite of the great sacrifice accept salvation : 
and now that the day of Grace is passed, have ye the 
mind or the desire to move towards Heaven ? Have ye 
the will? Can ye find how to repent, or wherewith to 
believe, or the heart to love, if ye can, salvation shall not 
be impossible now : but if ye cannot, if ye will be what 
ye have been, if ye find the old nature, the old character 
stamped with an irresistible hostility to God and to all 
that is holy and pure, ** He that is unjust let him be un- 
just still, and he which is filthy let him be filthy stilL" 
Yes, my friends, there is a danger of eternal sin ; and if so 
there is a danger of eternal punishment likewise. 

Note. — I do not hold, nor need this argument imply, that the lost 
will continue in a state of active rebellion against God. Scripture points 
the other way. " They will be bound hand and foot ; * they will not have 
any allurements to attract them nor any of the capacities for enjoying 
sin they had here. An unreformed criminal may continue in prison and in 
punishment, continue sinful and therefore suffering, but with no opportu- 
nity of committing crime. This difficulty, and indeed the whole subject 
of the eternity of punishment, is exceedingly well treated in **Dies irse," 
by Rev. R. B. Girdlestone, a volume strongly to be recommended. 
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Haggai II. 7, 9. 

** The desire of all nations shall come : • And in this 

place will I give peace, saith the Lord of Hosts. " 

Haggai prophesied at the time the temple was re-build- 
ing, when the people came back from their long captivity 
in Babylon. It was part of his office as prophet to encour- 
age them to build up the broken walls. It was most dis- 
heartening work, for do what they would, they could never 
make the temple look like it was in Solomon's day ; they 
came back from Babylon poor and shattered and disor- 
ganized, and when they did set to work, they were 
thwarted by enemies at home, instead of being allowed to 
build in peace. Some of them were old enough to 
remember the beauty and the glory of the first temple, 
and how do we see it now ? said the prophet, is it not as 
nothing in comparison to what it was ? Nothing, when 
you think of the the costly cedars, the polished stones, the 
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silver and the gold lavished on the old temple — nothing, 
if you remember the cloud of glory which sometimes bore 
witness to the presence of God. And yet, (he goes on to 
encourage them), the glory of this latter house, the glory 
of this house you are building shall be greater than the 
former ; it shall not be so splendid in appearance, not so 
grand in gold and silver and ornaments, but far more 
glorious in another sense, because the Desire of all nations 
shall come to it Christ himself in the likeness of man 
shall be seen there, He will be found walking in this 
temple you are building, as a babe, as a man. He will be 
seen there. So take courage, you are building for Him. 

And what was true in prophesy of the Jewish temple, is 
more thoroughly fulfilled in the Christian Church ; of that 
temple of His body to which we all belong, is it more 
especially true, the Desire of all nations shall come, has 
come indeed and giveth peace there. 

Now I want you to think of this title given to Christ — 
** the Desire of all nations." Such a thing cannot be said 
of any other person who ever came into the world, that 
one person to be the desire of all. It is a fact, whether 
people can explain it or not, there is a desire in every 
heart, a want in every soul which He alone can really fill| 
and if He does not fill it, nothing else ever can. I do not 
say, mind you, that every one must or does desire Christ, 
or even feel that He is the only real answer to their 
needs, —far from it : I only want you to be sure so far, 
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that in every one of us there is a desire for something 
better than we have, or to be something better than what 
we are. This desire as I will try and shew, manifests 
itself in various ways, and these ways are as different as 
light from darkness, or white from black, yet they one 
and all, proclaim this fact, that there is in every man, 
however far fallen, some yearning, some aspiration to be 
different to what he is. God created man a living soul, a 
being therefore with great desires, great longings ; and 
great as the desires, so was the happiness meant to fill 
them. I speak of man before the fall ; but the fall did 
not kill the soul, nor its desires, it stained the one and 
perverted the other, sending the desires in the wrong 
direction ; so long as they are kept in the wrong direction 
trouble is the result, but submit them to grace, and bring 
them back to their proper centre, that is God in Christ, 
and peace is the result. Indeed it may be said that those 
who have really found Christ, and found their inmost 
wants completely satisfied in Him, are the only ones in 
the world who are at peace, the only ones who do not 
desire a change of some sort in their condition, either of 
mind, body, or estate. What we all aim at is happiness, 
comfort, peace. We aim at these things in many different 
ways, — some of them wrong, very wrong, some right — and 
yet let each of us obtain our object in this life ; if we 
could, or if we have, there remains all the time a desire 
to be fulfilled. Let us have all that is possible from a 
worldly point of view, we cannot be satisfied very long,— 



nobody ever was — there must still remain something to 
gain if we are to be perfectly satisfied We may not 
know what precisely, but f/iere is the desire, and we can- 
not get rid of it 

Tliink of the ways, a few of them at least, in which the 
desire to be happier shows itself. It shows itself even in 
childhood, very often without any explanation. Many 
children have longings and yearnings which are unde- 
fined and difficult to satisfy, because they scarce know 
themselves what it is they want. They are not perfectly 
happy, they want to be something else than they are — or 
somewhere else — ancl their desire, so hazy at first, generally 
takes some shape according to the nature of their teaching 
or the books they read ; the desire is very often shaped by 
their parents ; it must have something to exercise itself 
upon, and tlie encouragement to good or evil which they 
get from their parents generally fixes the object in life 
which their desire shall be pointed at So as they grow 
older, nearly all have an ideal happiness which they feel 
they must strive after, and think when they have gained 
their point, their desire will be satisfied. One has a certain 
position to aim at, another, reputation, another, the cultiva- 
tion of some special talent, another builds up a scheme 
for making a home in this or that place, or with this or 
that person, supposing that happiness must be perfect, or 
at least that the heart's desire will be gratified if that 
scheme does not fail.' Another supposes that pleasure 
will supply an answer to the soul's longing. I need not 
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tell of countless pomps and vanities of the world that are 
sought after by many, with the firm conviction that they 
will find in them the real answer to then: needs ; but no, — 
let any of these things be granted, and thoroughly granted, 
whetiier the first aim be lawful or not, it is plain none of 
them do satisfy ; I mean completely — they may, they do 
for a while, but it has been proved again and again (and 
will be so long as the world lasts,) that souls who set their 
main desire upon anything or anyone short of Christ, are 
certain of disappointment and vexation. 

We appeal as against unbelievers to the testimony of 
design in the universe to the being and personality of God. 
You cannot look outside yourself, 'and behold the won- 
drous way in which things are adapted to fulfil certain 
purposes, and not see the most palpable evidence of a 
Master mind. No more can we believers look within 
ourselves and examine the springs of our moral being 
without finding very strong evidence there that we are by 
design adapted for God. Alas ! for some of us that we 
did not discover this a little sooner, our peace would not 
have been so long delayed. And so it happens some- 
times after a lifetime almost spent in seeking other 
things as the principal spring of happiness that souls are 
driven to Him as the last resource, forced to admit to 
themselves that He is after all the desire of all nations, 
because He alone can supply a complete answer to their 
longing after happiness and peace. 

If it be a fact that real peace, real happiness, real com- 



fort, and I mean by real something that cannot be taken 
away, if this can only be found in Christ, in possessing 
Him, in living in conscious union with Him — is it sur- 
prising that all things beside Him should fail in the end 
to fill the gap made by God — for Him— in every soul? 
We all have tliis gap : we are born with it — only our 
blindness prevents us seeing who it is alone that is in- 
tended to fill it. The desire for happiness and peace 
proclaims the gap, and there (as alas in nearly all cases 
at first — and in some for a lifetime) the desire is mis- 
directed, what happens? other things or persons are 
brought in to fill it and they cannot do it ; they can only 
fill a corner of it, and that only for a short time — and 
so disappointment succeeds disappointment till everything 
possible is tried except the one thing needful. Take the 
average of worldly minds and sift them thoroughly if you 
could, and you would find they are not happy — not 
satisfied. Let them have all they appear to want, 
all they suppose essential to happiness, and you will 
find the gap still open, f/ig desire still hankering 
after something ; you will see they have not got the per- 
fect peace of a mind that is stayed on God. Do not 
mistake me, we must of course love other persons besides 
our Lord, we must care for other things — but granting (as 
I think you must) that there is one place, and that the 
largest in every soul which He alone can fill, until He 
is allowed to do so, no other desires can go into their 
proper places either. Have you ever tried to put a 
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child's puzzle together and found a great deal depended 
on putting one large piece in the right place, and when you 
did the smaller ones fell into their places much easier, and 
what you started by calling a puzzle became plain. ** Oh I 
if I could only see where to put this, all the rest would 
become easy enough." Our lives are one long puzzle till 
we know where to place what is really the central desire. 
Let that be Christ and Christ only, and other longings 
fall into their lawful and intended places. Yea, the lesser 
ones fall in by the greater, and are subordinate to it : and 
then if the lesser fail, or are not fulfilled, it is impossible 
that their failure can cause any great or very grievous dis- 
appointment — not so great as to make life a burden, 
because The Desire of all is rightly answered, and so 
long as it is so /fe brings peace. 

Be sure, my friends, when people meet with very 
grievous disappointments and vexations, so much so that 
life becomes a burden, and their peace and their comfort 
so difficult to restore — or when they indulge the vain 
hope that this or that scheme in life is essential to their 
happiness — be sure it is all too plain that the great desire 
of the soul has been misdirected, misapplied. The De- 
sire of all nations cannot ever have been in the place He 
wants to occupy, or He would have fulfilled His promise 
and given them peace. 

How strange and difficult some of the expressions of 
God's saints to the natural heart, and yet how plainly they 
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show the great desire when rightly directed " Whom " 
" have I in heaven but Thee, and there is none upon earth " 
" that I desire in comparison of Thee. My flesh and " 
** my heart faileth, but God is the strength of my heart " 
" and my portion for ever. My soul hath a longing and " 
" a desire to enter into the courts of the Lord. My soul " 
" thirst eth for God, yea, even for the living God." " I am 
in a strait, having a desire to depart and be with Christ." 
And then the answers : — ** Thou satisfiest the desire of" 
" every living thing. He will fulfil the desire of them that " 
" fear Him. He satisfieth the hungry soul with gladness, " 
" my God shall fulfil all your mind. Blessed are they that " 
**hunger and thirst after righteousness for they shall be filled." 
"If any man thirst let him come unto Me and drinL" I say 
how difficult it is for any one whose soul's great desire is 
misdirected to realize these sayings at all. So long as there 
seems a fair prospect of anyone else, or anything in the 
world filling the gap, how difficult to think that Christ 
alone can supply the want " If any man t/iirst let him 
come unto Me." What does He mean by thirst but this 
great desire of the soul of which I have been speaking ? 
Will it not be one characteristic of the worm that dieth 
not ; endless desire without anything to respond to it, the 
gap God once wanted to fill, having missed Him alto- 
gether, carried on into eternity, a ceaseless yearning with- 
out even the opiates it found here to deceive it a few 
short hours. 

I wonder if I am speaking to anyone who is not quite 
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happy, not at peace, not satisfied ; and you think you will 
not be, till some idea you have becomes a reality, you 
think you will not be, till some castle you have long built 
in the air, is brought down to solid earth, and you can 
dwell in it Then you are thirsting, and you know it, but do 
you know that Christ is what you are really thirsting for? 
It is in Him only your misdirected desire can be answered, 
and He can only give the peace you are expectiug to get 
by some other means. 

Observe the connection between the desire of all nations 
and the gift of peace ; —that is why I have left out the 
words between. — " The desire of all nations shall come, 
and — in this place will I give peace, saith the Lord of hosts." 
In this place, in the temple once, in the visible church 
amongst its faithful members now ; but above all your own 
heart is the place where He will give peace if you turn 
the chief desire towards its centre, and believe that He 
alone can satisfy. But I know that it is very difficult to 
get anyone to see this, who is bent on something else. 
Perhaps it is one of God's greatest mercies, that He lets 
some of His children try the world all round, before they 
take refuge altogether in their Saviour. He lets them find 
out their sad mistakes by degrees without casting them off. 
Some of them have to suffer a great deal for it, they have 
to suffer a great deal they might have escaped ; but this 
is a merciful order, for if by grace they so find out their 
mistake in time, they are so disgusted with the husks of 
their past experience, that they arise and go to their 



Z\^t Btiivt at tt^t Saxih 109 

Father with a will and a desire, which only experience can 
make so strong. " / 7e//7/ arise and go, I will go and my 
soul shall be filled at my home and Thine. My misdirect 
ted desire shall no longer be disappointed in the far 
country. Thou shalt give me my heart's desire, I shall 
find my peace, my true happiness in Thee ; but only at 
last because I have found my mistake and come to myself, 
my true self, so my mind shall be stayed on Thee." 



GOD'S LOVE FOR US. 

Sunday Evening, Nov 2oth. 



JeR. XXXI. PART OF V 3. 

** I have loved Thee with an everlasting love : therefore with loving- 
kindness have I drawn thee." 

We are all naturally inclined to measure God's love by 
our own, to think that the love He has for us is liable to 
the same changes or to somewhat the same degrees of in- 
crease or depression as the love we have for one another. 
We fancy that special mercies and special lovingkind- 
nesses (I mean those most apparent to ourselves) signify 
that His love has grown stronger, that He loves us better 
than He once did ; or when He seems to turn His face 
away, and things go against us, and life becomes gloomy, 
we may allow that He will not forsake us, and yet feel 
that He does not love us as He did. It is possible to 
have perfect confidence in an earthly friend in a time of 
trouble, to be sure that friend will never leave us nor for- 
sake us, never prove unfaithful, and yet to be doubtful of 
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his affections retaining exactly the same place as they did. 
We know what it is, I suppose, most of us, still to trust a 
person, and yet to be afraid that he or she has changed : 
still. to believe in people's good intentions towards us, and 
yet to fancy them a little distant; we will give them 
credit for retaining all their candour, their honesty of 
purpose, their truthfulness, their forbearance, we will 
credit them with meaning as well as ever (if they could), 
and yet there may be something about them hard to 
explain, hard to fathom, which tells of their heart not 
being quite where it was ; there may be no difference in 
purpose, the two heads can work together, tliere is no sort 
of estrangement the outer world would observe, but for 
all that, spirit does not answer to spirit as before, one or 
both are conscious of a difference in sympathy, though 
only perhaps in degree. That parent may still care for 
the child, that brother for his sister, that husband for his 
wife, but how often there comes tlie feeling, on one side 
or the other, ** he is as good and as kind as ever," but the 
wretched unwelcome doubt, ** does he love as he did ?'' 
And just as in the growth or decrease of the purely human 
affections, we fear, or doubt, and get impressions, some- 
times false, sometimes true, about one another, so are 
we inclined to adopt the same measures in contemplating 
the love of God towards ourselves. 

Certainly our poor love for one another, such as it (s, 
must be like God's, must be a reflection of His, so far as 
it goes, but there is this difference between the two, 
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which makes all comparisons in one sense unfair — One 
had a beginnings the other had not — "I have loved thee 
with an everlasting love." 

Again, in the view we take of special mercies, we are 
apt to misrepresent God's love to ourselves ; we thank 
Him for giving us enough or abundance of those things 
which are necessary for this life, we thank the Lord for all 
His love, and so far well ; but how would many of us 
take it if some special mercy were withheld, if our daity 
bread were taken away, or if whatever we most depended 
on, were denied, should we not betake ourselves to a 
human estimate of Divine love, and say, "This is not 
what it was," we might say, God still cares, God will 
not forsake, God will not suffer His own to perish ; but 
His love, that must be somewhat altered, it cannot be 
quite of the same character as ever. We infer like we do 
of one another, that because His conduct towards us is not 
always the same, that His lave varies too. True of one 
another but not true of Him. 

Now this low estimate of Divine love becomes the 
parent of many failures in the spiritual life. There are 
numbers of people, true believers so far as they go, zea- 
lous struggling Christians, not easily tossed to and fro, not 
waverers generally, and yet they fail at critical moments 
because they do not quite believe or quite take in that 
God*s love is, has been, everlasting. ** I have loved thee 
with an everlasting love." 
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Consider for a moment what is meant. You have lost 
yourself sometimes, I daresay, in thinking over the 
eternity to come ; so you have tried to think what it must 
be to live on for millions and millions of years, you have 
multiplied (as it were), together everything you could con- 
ceive that ever represented duration of time, pushed that 
into eternity, and then thought — all this past, and it will 
not, cannot, be more than, or as much as, a drop com- 
pared to the ocean : and you all the while — still yourself 
— when all and more has past than the mind can possibly 
grasp — you the same — to live on somewhere still. If you 
have ever meditated in this way on what must be in store 
for your own being for weal or woe, if it has been hard to 
think of no end, one is almost more lost in the thought 
of no beginning. Such is God. ** I am that I am " The 
self-existing, not only for ever but from ever. Of course, 
if we believe in God, we must believe that much of Him. 

But follow me into the consequence^ of such a 
faith. God is love. What He is that He always has 
been, and what He is now to you and me, f/ia^ in mind 
He always has been. This love for you did not begin 
with your being, it did not date from your birth ; but 
before any age or period or time that you can possibly 
imagine, before the Heavens or the earth were made, 
before angels were called into being, or the stars had 
begun their courses, or any design of this great universe 
had taken shape, when God was alone before the 
beginning, you, a person to come late in time, were not 

H 
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only foreseen but /m'^t/. Yes, you were not only in His 
mind, not only part of His design in the order of crea- 
ted things, you were not fore-ordained, and, as it were, 
set aside till the time should come for your development 
and your life on earth — no — all the while (if we can so 
speak of no beginning) there was one Spirit fixed on 
thine, yearning after thine, delighting Itself in the pros- 
pect of thine to come, waiting for lis own image to be re- 
presented in thine. ** I have loved thee (not merely 
foreknown), but loved thee with an everlasting love." It is 
good to believe that God loves us, but oh how much more 
to feel that there never was a time when He did not 

Now the Incarnation of our Lord Jesus Christ was the 
climax of all this. **God so loved the world;" but the 
** so " means the everlasting love spoken of in our text 
Need I say how much there is in the life and teaching and 
death of our Blessed Lord that would be better appre- 
ciated if we added ** everlasting *' to the love we see 
manifested there. Read His miracles and His mighty 
woiks, read His meekness and forbearance, read His 
patience and long-suffering, read His weeping and His 
prayers, read His agony and bloody sweat, His cross 
and passion, with ** everlasting love for thee" written over 
all, and you find the answer to an otherwise difficult ques- 
tion, ** Lord, what is man, that Thou art mindful of Him ?" 

And now let us try and confine our thoughts to one or 
two of the consequences of really believing in the length 
of God's love. 
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I will take two. (i) The measure of sin. (2) The 
encouragement to a soul in conflict with evil. 

(i.) What can be a better aid to realizing the sinfulness 
of sin and God's grief at it, our Blessed Lord's sorrow, 
the giief of the Holy Spirit. Why tioes sin wound Them 
so ? Because it is a contradiction to love. But do we 
realize as we should the pressure of a single act of dis- 
obedience against the everlasting love. ** Blessed are 
they that mourn'' (for sin). They mourn most truly who 
realize the depth of love they have once grieved. Try 
and grasp this by an argument from the less to the 
greater. *• How completely different is a bereavement, a " 
" treachery, an unkindness, or a rough word, when love is " 
"wounded by it, than when there is no love to wound.'** 
We can stand affronts or insincerity from people we do not 
care about or despise ; though such may discomfort us, 
they cannot wound us deeply. But how is it where there 
has been love? A whole life maybe darkened by the 
perception of even one insincerity in a person really 
beloved, and the longer beloved the deeper the wound if 
it be inflicted. But, further. The higher the nature, 
the more refined, the keener the feelings, so much the 
more pain when the wound is inflicted. 

** The more a man is free from low worldly selfish " 
"thoughts, the more subject are those cords to be touched " 
" on which acute mental suffering depends. Love is the " 

* Canon Carter. 
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" drawing of one being to another with a strong desire for " 
** union, and rest in that union.*'* The higher the nature, 
then, and the more spiritual the love, so much the more 
grievous the pain at tlie prospect of the union it sighs for 
being dissolved ; or worse, if its coveted rest in that 
union is never to be accomplished. My friends, if this 
tale be ever true of our litde love for one another, or true 
of our pain when we have ever been wounded in the 
houses of our friends, what of the highest Nature of all 
and the love belonging to that? What of sin against 
everlasting love ? If a sinful heart can kindle and retain 
affections for a few years, and then be so pained at the 
treachery or misunderstanding which jars against them 
and turns those affections to no account, wiiat ot that 
Soul once so exceeding sorrowful even unto death still 
retaining the everlasting love? What indeed when 
wounded by the course of a wilful sin, or hindered in its 
flow by the very object and being on which it has spent 
Itself from before the beginning ? The ultimate design of 
God's love is perfect union with the soul and perfect rest 
in that union. That is why Christ is compared to the 
bridegroom and the Church is called His Bride; that is why 
He says of the Church as well of each faithful member, 
"My beloved is mine and I am his." Sin and its author 
aim at the conquest of God's eternal desire : both aim at 
dissolving the union He has established at Baptism and 
would maintain by every means of grace. Every time we 

* Canon Carter. 
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fall the design of everlasting love is thwarted, and the 
prospect of its final rest in that union is pushed to a 
distance. God is love, and that is why sin grieves God. 
Ah ! that is also why He bears so long with sinners i 
it takes a good deal to wear out love that had no beginning. 

No earthly father loves like Thee, 

No mother e'er so mild 
Bears and forbears as Thou hast done 

With me. Thy sinful child, 

Bat when at last the love is — I should not say worn out, 
it cannot be, but— expelled, defeated in its purpose, and 
forced to seek its rest elsewhere, what of the soul that 
refuses to be loved for ever ? Men tell us now that the 
punishment revealed is inconsistent with the attributes of 
God. Hell, they say, must have an end. I do not want 
to argue the point now ; but what is revealed of hell may 
possibly be found some day the only issue consistent with 
wilful rebellion against everlasting love. Be it so or not, this 
shall not prevent us measuring the grievouness of sin by the 
ove sinned against. On the other hand sorrow is always 
more godly, humility more sought after, amendment more 
careful, fear of falling more constant in those who realize 
the injury once^done to love which had no beginning. 

(2.) The encouragemnt to the soul in conflict with evil. 

Let us read the mysteries of our Lord's Incarnate Life 
with the key afforded by an everlasting love. If we find 
tilings there to be explained in no other way, if His ever- 
burning desire has been union with my soul, union with 
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thee in conflict now, rest in that union hereafter, will not 
the word * everlasting ' before the beginning help to explain 
some things very perplexing at times to Faith on its trial ? 

Omit tlie more ordinary and commonplace trials that 
every mortal must encounter, and pass on to the spirit in 
its first real conflict with evil. Think of it first realizing 
a world to renounce day by day, desires unhallowed to 
mortify, self to struggle with, and finally subdue. I do 
not mean the mere knowledge that these are enemies, but 
I mean when each and all have been touched by the 
cross, and the death struggle wiih them has begun in some 
earnest. What more common then than repeated failures 
attended by discouragement, distrust of the future, loss of 
heart, cheerfulness exchanged for fancied desolation, and 
then if the tempter be allowed his way, hard thoughts of 
God ? * He cares for me still but does He love me as He 
once did ? Is it possible that now because I am weak, or 
distressed, or not grateful enough, or have sunk again into 
an old sin that He has withdrawn some measure of His 
love, or extinguished the light He has ever promised ?' 
As well might the clouds be accused of putting out the 
sun. But this is the way with souls sometimes who do 
not quite grasp the fact of everlasting love. Tliey fight 
and as they prolong their warfare, the more they know 
their own weakness the better, provided they never admit 
lo themselves that God could fail them. 

If His love had no beginning for each one of us, and 
therefore takes so much to estrange it, nothing but 
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obstinate rebellion to alter its course, surely no one who* 
is really in conflict with evil has any right to doubt the 
final issue : only those should doubt who are still going 
down with the stream, not yet soldiers, much less heroes^ 
in the strife. There is a doctrine called "Assurance," 
and those who hold it tell us that once convinced of their 
eternal safety there is no falling away from it, no more 
danger for them, no more working out salvation with fear 
and trembling. Their present pardon and peace mean 
the same, it would seem, as final salvation. But like all mis- 
beliefs and mistakes founded on solitary passages of Scrip- 
ture, there is a nucleus of truth underlying this : and 
just what some have pushed even to presumption we need 
some of us to take and hold more firmly than we dOr 
Just the good hope, the consciousness of God's favour, 
the abiding confidence in His promises, which Scripture 
tells us should be the portion of the faithful here, just 
that we want to hold more firmly, and just that can 
hardly be absent in ihose who believe in an everlasting love. 

For souls who yet need to grasp this truth more fi-rmly, 
there is no better tale than that of the seed sown in the 
earth. Through what apparent drawbacks is the flower 
or fruit made perfect. What of the corn ? First the 
blade, then the ear, then the full corn in the ear. The 
blade hindered it would seem by frost and cold, the ear 
nigh blasted by the force of the wind, the full corn at last 
waving or beaten down beneath a thunder cloud ; but the 
sun standing still all the while, hidden at intervals, but 
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never changing, its rays all powerful at last, often when 
most wanted. So also must it be with the out-pouring of 
everlasting light and love upon the soul, upon each one 
attracted by its power. Only we grow impatient in our 
blindness. While we are yet in the ear we are too 
impatient of the full corn, or while we may be only in the 
blade — but babes in Christ — we would be treated as if we 
were ripe for the Harvest. Do I speak to any one who 
has tried hard and been baffled in the strife, and grown 
impatient, and wondered when some more sensible tokens 
of God's exceeding love shall be given, or when His good- 
ness will be more felt, His Presence less veiled ? Then let 
me say — Are you quite sure the blade or the ear could 
bear what is reserved for the full corn ? Probably not. 
The vision you would like to have, the answer you seek 
at once to your prayers might be harder to endure than 
the shadow you want so much to see removed. 

It may be well for thyself (who can tell ?) that the clou<i 
should stand still awhile over thy head, nor even the 
rustling of the breeze be heard which shall one day be 
summoned by the Spirit to chase it away, and then after 
long waiting thine eyes shall see the King in His beauty. 

But meanwhile believe in the Sun of Righteousness 
standing still for thee as ever. Be thou still also and 
know that He is God. ** I have loved thee with an ever- 
lasting love, therefore (He adds) with loving kindness have 
1 drawn thee." 



